The Hymns of Vaisvamitra – Rigveda

An Exposition
Disclaimer: An authentic translation of Rigveda would take a realized soul. I am merely riding on the shoulders of the Sanskrit dictionaries of Apte, Macdonell, and Monier Williams, that are now available online. Whatever the success in translation is entirely due to God’s grace. The errors are all mine.

Madhuchchanda Vaisvamitra was the son of Visvamitra, the great Rishi. From his hymns, ten were chosen to be the first ten of the 1026 hymns of Rigveda, by Vyasa Maharishi. This is their importance. Seven of the hymns are dedicated to Indra, while the first three deal with Agni and other deities. This essay brings out salient features of his hymns. The original is cited in text, the padapatham along with word by word meaning is given in footnotes.
The first thing to be noted is that although a hymn is dedicated to a deity, it often deals with a wide range of topics, some connected with the deity, others not, while some verses are acutely personal. For instance in the verse 8 of hymn 8 dedicated to Indra, the sage says: 
एवा ह्यस्य सूनृता विरप्शी गोमती मही | पक्का शाखा न दाशुषे || (1.008.8)

For your gratification (I am reporting) an event: (I heard) an excellent song as the copious Gomati waters flowed; it was from a tribal offshoot not from the pious.

Clearly, the hymn has nothing to do with Indra. Usually, however, the matters dealt with are connected with holiness, and are not as secular as the above hymn. This pattern of apparently extraneous matters entering a hymn is revealed in the first Hymn itself which is formally dedicated to Agni.
Importance of Rigveda: Praise, Truth, Self-realisation, Emancipation
In the very first verse of Rigveda, after referring to the importance of Agni, the sage Vaisvamitra says:

होतारं रत्नधातमम्,
 (1.001.1.2)

The recitation of the prayers of Rigveda, holds such wealth as to make one faint. What is this wealth that the prayers of Rigveda hold?

In the fifth verse of this hymn, the sage says:  

अग्निहोता कविक्रतुः सत्यश्चित्रश्रवस्तमः. (1.001.5.1)

 Agni! The recital of Rigveda inspires sages to experience truth and the most desirable wonderful glory [truth (सत्य) experience (अश्) wonderful (चित्र) glory (श्रवस्) most wished for (तमः)]. 

Thus it seems that the purpose of the recital of Rigveda is to actually experience truth. What is the nature of this truth? In a later hymn, this is revealed to be knowledge of the self, or experiencing the soul within. This line reads:
इन्द्र स्तोममिमं मम कृष्वा युजश्चिदन्तरम (1.010.9.2)

This eulogy is my furrow to Indra, as well as to concentrate my attention upon experiencing the soul within.
That the eulogies had a dual purpose is also revealed by a line in the verse of Sage Medathithi Kaanva, where he talks of a hidden meaning of the eulogies:  

इमं स्तोमं जुषस्व नः || (1.012.12.2)

The hidden meaning (नः) of these eulogies (इमं स्तोमं) is to go to final emancipation of self (जुषस्व).
These verses reveals that the eulogies of Rigveda had a dual purpose. They did praise gods, but their recital enabled the experience of truth (सत्य) (1.001.5). And the nature of this truth is that of experiencing the soul within (1.010.9). The term in which this idea occurs is  युजश्चिदन्तरम i.e. to concentrate my attention upon/unite (युज्) experience (अश्) soul (चित्) within (अन्तरम्). In contemporary language, this is called self realisation The word युज् has another meaning which makes sense in the context: to unite. So the term could also meant to unite (the words) with the inner experience of the soul (1.010.9). Both interpretations imply self-realisation. Sage Kaanva adds that the hidden object was to go for final emancipation (1.012.12.2)
Threefold Knowledge, Realisation, Brahman,  and Union 

Another verse reveals strikingly the relation between knowledge, realisation, Brahman, Union and Indra. The verse reads: 
गायन्ति त्वा गायत्रिणो अर्चन्ति अर्कम् अर्किणः
 | ब्रह्माणस्त्वा शतक्रत उद्वंशमिव येमिरे || (1.010.1)

Sing of the Director thou, the song of the threefold knowledge, shines before the flash of lightning bright; Thou art in possession of the breath of Brahman; on the backbone of Shatakratu (Indra), as it were, you having acquired established union.

The poet here is addressing himself. He calls upon himself to sing of the ‘Director’ (गायन्ति त्वा) implying that the world is a play directed by the One. Then he continues: (sing) the song of the threefold knowledge (गायत्रिणो).
 This song of threefold knowledge, he says shines ‘before the flash of lightning bright’(अर्चन्त्यर्कमर्किणः)
 . What is this flash of lightning before which shines the threefold knowledge? 

The next line clarifies:  Thou art in possession of the breath of Brahman (ब्रह्माणस्त्वा)
. Thus, the poet possesses the ‘breath of Brahman’ which is like a flash of lightning, that lays bare and illuminates the threefold knowledge. Many yogis have referred to the flash of light that accompanies the experience of self-realisation. Vaisvamitra connects this flash to the three fold knowledge and the breath of Brahman.
How did he get this breath of Brahman?  The second line continues: “on the backbone of Indra (शतक्रत) , as it were, you having acquired established union (उद्वंशमिव येमिरे). This says two things. First it suggests that it is Union denoted by ये that has helped the sage to acquire the breath of Brahman. The second, that it is on the backbone of Indra that this achievement rests. We will revert to this in our discussion of Indra. 

The union referred to in the verse is known contemporaneously as Yoga, is presumably union of individual soul with the divine. It is remarkable that the sage describes the song of threefold knowledge (गायत्रिणो) as shining before the flash of lightning, suggestive of self-realisation (अर्चन्त्यर्कमर्किणः), and confirms it by the next line, where he describes himself as possessing the breath of Brahman (ब्रह्माणस्त्वा).

This is the truth with which Rigveda is concerned. 

Apart from the recital at the ‘homa’, there seems to have been an effort to spread the knowledge of this inner truth by bards singing it in samaveda style (गि), going to the houses of individual men. Thus, the sage says: 

वसोरिन्द्र वसुपतिं गीर्भिगृणन्त ऋग्मियम् | होम गन्तारमूतये || (1.009.9)

Rich lord, lord of wealth: for a singer (of samaveda) to go to a man to grant inner knowledge is praiseworthy; Homa is a way suited for protection.

This verse suggests that singing the Rigveda served the purpose of transmitting or granting inner knowledge or ‘knowledge interior’ (गृणन्त). In contrast, homa ceremonies were for ensuring protection.
Yoga or Union
The term Yoga appears only once in these verses. In this line, the verse reads: 

स घा नो योग अ भुवत्स राये स पुरंध्याम् |  (1.005.3)

Being together indeed with the wealth of yoga, Fie on thinking of producing offspring, (Indra) bestows union together with meditation on Visnu/Siva (स पुरंध्याम्).
The relevant part of the line reads: Together with (स) indeed (घा) wealth (नः = नो) yoga (योग) Fie (अ) produced offspring (भु-वत्स), i.e, being together with the wealth of Yoga (योग) fie on thinking of begetting children. 

This is the only direct use of the word Yoga. Most of the time, and indeed even in this verse, it is rendered by यः, यो, ये etc., and once as युजा. The interpretation has to be contextual.

Benefits of Yoga and Meditation
Vaisvamitra attaches great importance to Yoga or Union (with the divine). It is a concept wider than meditation, although meditation could be intrinsic to it. 

In various verses, he identifies its benefits and advantages. As verse already cited (1.010.1) suggests, Union yields self-realization and possession of the ‘breath of Brahman’. The knowledge of Brahman confers several advantages. The first is that it reveals the three fold knowledge that shines in its bright lightning.
The benefits are elaborated in the following verse: 
अथा ते अन्तमानां विद्याम सुमतीनाम् | मा नो अति ख्य आ गहि || (1.004.3)

Rather, you should push your will to utmost to ascertain the spiritual knowledge of Brahman (विद्याम), be called wise (सुमतीनाम्); (This gives ) knowledge/authority, prosperity, renown even to the family.

Another advantage of Yoga or Union is that it aborts addiction to drink. The relevant verse reads: 

यः कुक्षिः सोमपातमः समुद्रइव पिन्वते |  ऊर्वीरापो न काकुदः || (1.008.7)

Union from the womb as it were discharges water (aborts) addiction to Soma. It kills the desire, it is said, by eliminating the taste. 

This verse suggests that immersion in the divine can metamorphose the personality. It can cure addiction to drink. It is said (रापो) that it kills the desire (ऊर्वी) by eliminating the palate (न् काकुदः) or taste. In this sense, it aborts addiction, likened to a womb discharging a collection of water.
Sage Kanva concurs with Vaisvamitra in the ability of yoga in uprooting bad tendencies:

यो अग्निं देववीतये हविष्माँ आविवासति | तस्मै पावक मृळय || (1.012.9)

Yoga through Agni to fit to be worshipped Visnu (देववीतये) offered as oblation (हविष्माँ), uproots as it were evil. Therefore (तस्मै) the good conduct (पावक) and compassion (मृळय) (of the yogi). 

The important point made by Sage Kanva is that we should offer as an oblation (fruits of) yoga through Agni to वीतयः or Visnu, for it uproots as it were evil tendencies. Therefore you find good conduct and compassion in yogis, says the sage.
The efficacy of Yoga to cure psychological ailments seems to extend to all kinds of desire. In another verse pleading with Indra, he says: May we conquer this knowledge that fights desire (जयेम सं युधि स्प्रुधः;
  1.008.3).  

Two more benefits are claimed to accrue from yoga, resulting from the inner knowledge that it yields. The relevant verse reads: 
परि त्वा गिर्वणो गिर इमा भवन्तु विश्वतः |   वृद्धायुमनु वृद्धयो जुष्टा भवन्तु जुष्टयः || (1.010.12)

More than making you rejoice in praise, speech sprung from knowledge (गिर इ-मा), becomes strong on all sides, i.e. is heard universally; A fully grown up man’s mental faculty, one who is adept in yoga (Union), also becomes strong on the practice of Yoga (Union).

This means that the words of a realised person acquire a depth and power and are heard universally.  That this power springs from yoga is revealed by the second line which refers to the adept at or eminent in Union as वृद्ध-यः (= वृद्धयो).

The other benefit is that the mental faculties of an adult (वृद्धायुमनु) who is adept at yoga (वृद्धयो) also become strong on practicing yoga (भवन्तु जुष्टयः).
In one verse, meditation is described as taking delight in one’s own self: मत्स्वा. The verse reads: 
मत्स्वा सुशिप्र मन्दिभिः स्तोमेभिर्विश्वचर्षणे | (1.009.3.1)

Delight in one’s own self (i.e., meditate) to have the power to be very attentive (मत्स्वा सुशिप्र).. (In contrast) the intoxicated is reduced to delusions. (मन्दिभिः); I praise the man who observes the world. 
In another hymn, the sage says that meditation stimulates Union: Meditation (सं) stimulates Union (चोद-य) (1.009.5)

To sum up, the benefits of practicing yoga seem to be: self-realization, possession of the breath of Brahman, and three fold knowledge (1.010.1).  Knowledge of Brahman leads to one being called wise. This apart, authority, prosperity, and great renown flow to him and his family (1.006.3). Yoga aborts addiction to drinks, and other desires (1.008.7, 3). It gives depth to words of the yogi, which are then universally listened to. Further, it strengthens the mental powers of an adept, on practice (1.010.12). Meditation is said to increase the power of attention (1.009.3). It also stimulates Union or Yoga (1.009.5).
Methods of Meditation

Sage Vaisvamitra also mentions different methods of meditation.
Two such methods are given in the following:

इन्द्रेण सं हि दृक्षसे संजग्मानो अबिभ्युषा | (1.006.7.1)

To obtain Indra’s (grace) meditate; indeed worship lightning; meditate while being ever active on fearless Usha. Thus, to meditate even when engaged in daily activities, and to meditate on Usha or Dawn are suggested.
A second method known nowadays as Meditation on a Light or Candle meditation is outlined in two verses. The first reads: 

युञ्जन्ति ब्रध्नमरुषं चरन्तं परितस्थुषः | रोचन्ते रोचना दिवि || (1.006.1)

The man practicing before a ruddy flame, fully stationary is a learned man; Taking light inside, he attains to enlightening brilliance.

This verse is a precise description of the Meditation on a flame taught by Bhagwan Satya Sai Baba. It says that the learned man sits still (परितस्थुषः ) before a ruddy flame. He then takes the light inside him (रोचन्ते). Presumably after considerable practice, he attains to enlightening brilliance (रोचना दिवि). 
In the next verse Vaisvamitra says that while practicing before (a flame), the seeker should live striving for Hari. The verse begins with: युञ्जन्त्यस्य काम्या हरी (1.006.2..1)
. That is, the meditator on the flame should desire Hari or Visnu.

A fourth method of meditating on the Ishta Devata is also described in relation to Indra, in the following verse: 
सं चोदय चित्रमर्वाग्राध इन्द्र वरेण्यम् |  असदित्ते विभु प्रभु ||  (1.009.5)

Meditation stimulates Union. Picture within yourself surrendering to and holding Indra is most excellent. Everything seems unreal, even you, existing everywhere is the Lord.

The verse says that meditation stimulates union with the divine (सं चोदय). A most excellent method is to picture within yourself surrendering to and holding on to the Lord (चित्रमर्वाग्राध इन्द्र), in this case Indra (चित्रमर्वाग्राध इन्द्र). The final result of such meditation is that everything seems to be unreal, even yourself, and existing everywhere is the Lord (असदित्ते विभु प्रभु).

In the next verse, Vaisvamitra repeats that one should meditate on Indra (सं गोमदिन्द्र,
 1.009.7). Lord Indra is described as the stimulater of Yoga or Union (चोदयेन्द्र
). He is there to fasten us (presumably in Union) (अस्मान्त्सु तत्र)
 (1.009.6). 
Clearly there is a link between Union, meditation and Indra. The sage expands on this link in different verses that also describe the life of Indra before he was raised to godhood. It may be mentioned here that Indra, mighty warrior and King, turned pious, became adept at yoga and meditation, popularised procedures to be followed while engaged in meditation, and many rode ‘on his backbone, as it were’ into Yoga. These are discussed separately in under the heading Indra, later.
Exhortations against Fear of  Yoga
Indra kindled the fire of yoga (इन्द्र इद्धयोः
 1.007.2). In spite of Indra’s efforts at popularising , there seems to have been a wide spread fear of yoga. Presumably because it means a loss of self. The sage pleads: We bow to the God of war, Bull! (स नो वृषन्नमुं).
 He asks him to clear a doubt: though you are there: always granting, unwearied, protector friend (सत्रादावन्नपावृधि), our fear is unrestrainable (अस्मभ्यमप्रतिष्कुतः)
 (1.007.6). In a later verse, he calls Indra: ईशानो  अप्रतिष्कुतः (1.007.8), i.e., Master of the unrestrainable, implying that he had conquered fear.

Vaisvamitra talks of hidden fears and how to tackle them:

वीळु चिदारुजत्नुभिर्गुहा चिदिन्द्र वह्निभिः | अविन्द उस्रिया अनु || (1.006.5)

Be strong; (use) intelligence to break hidden fears; even Indra feared fire; On account of fears, one fails to get illumination. 
On account of fears, one fails to get enlightened (अविन्द उस्रिया अनु). With regard to fear, Vaishvamitra has three advices to offer. Be strong (वीळु). Use intelligence to break hidden fears (चिदारुजत्नुभिर्गुहा). Finally, by way of encouragement, he adds that even Indra feared fire (चिदिन्द्र वह्निभिः)
In another verse, he speaks of the widespread fear:
जेषः स्वर्वतीरपः सं गा अस्मभ्यं धूनुहि || (1.010.8.2)

Even on gaining heaven on the shores of ocean (bhavsagar) seeing the enclosure, we are shaken with fear even now indeed. 
Interestingly, the verse refers to heaven in the term: स्वर्वतीरपः, which means: heaven (स्वर्) ocean (वः) shore (तीर) guarding (पः). This suggests that the idea of heaven lying across an ocean, on its shore, was current even then. This reference to ocean, corresponds to the idea of bhavsagar (भवसागर) current among Hindus.

He tries to goad the listeners:

नहि त्वा रोदसी उभी ऋघायमाणमिन्वतः | (1.010.8.1)

If you tremble, neither heaven nor earth, are for you. In order that you don’t, honour knowledge (ascertainment or realization). 
So inner knowledge is advocated as a means of fighting fear. The word used for knowledge here is ण, which also means ascertainment. Hence, it is inner knowledge or realization that the sage is speaking of.
There are other verses on fear as well. The sage mocks the fear of the unknown that deters seekers. Facts should not frighten one into keeping away from sages, into running away:
परेहि विग्रमस्तृतमिन्द्र पृच्छा विपश्चितम् | यस्ते सखिभ्य आ वरम् || (1.004.4)

To run away because (परेहि) stars break up, change form, and the night is dark (विग्रमस्तृतमिन्द्रं), from inquiring from sages (पृच्छा विपश्चितम्): It is better that you endeavour to make friends with fear (यस्ते सखिभ्य आ वरम्)!
Against Drunkenness
Many cite the example of Indra as precedent to condone their own drinking. For such people, Vaisvamitra has the following to offer:
इन्द्रेहि मत्स्यन्धसो विश्वेभिः सोमपर्वभिः |  महाँ अभिष्टिरोजसा || (1.009.1)

With the well known exception of Indra (इन्द्रेहि),
 Vaisvamitra says, intoxication ensnares one in darkness (मत्स्यन्धसो)
  (presumably moral). The world seems to be a delusion (विश्वेभिः), as does the festival of soma (सोमपर्वभिः). The great are afflicted with sickness (महाँ), and superior qualities are drained along with energy (अभिष्टिरोजसा). He repeats elsewhere that  while intoxication with self improves concentration, intoxication deludes (मत्स्वा सुशिप्र, मन्दिभिः
, 1.009.3).

Of those who feel that drinking is justified by their wealth, the sage has this to say:

उप नः सवना गहि सोमस्य सोमपाः पिब |  गोदा इद्रेवतो मदः || (1.004.2)

Under the instigation of wealth (उप नः सवना), men who think that they are entitled to drink soma (सोमपाः), and drink (पिब), killing family, time and existence (गहि सोमस्य). Intoxicated (मदः), he gives away cows abundantly (गोदा इद्रेवतो).
An advantage of Yoga or Union is that it aborts addiction to drink. The relevant verse reads: 

यः कुक्षिः सोमपातमः समुद्रइव पिन्वते |  ऊर्वीरापो न काकुदः || (1.008.7)

Union from the womb as it were discharges water (aborts) addiction to Soma. It kills the desire, it is said, by eliminating the taste. 

This verse suggests that immersion in the divine can metamorphose the personality. It can cure addiction to drink. It is said (रापो) that it kills the desire (ऊर्वी) by eliminating the palate (न् काकुदः) or taste. In this sense, it aborts addiction, likened to a womb discharging a collection of water.  
Against other Obstacles to Yoga
Thoughts of death, and responsibilities are a hindrance to meditation. Hence: 
सोमासो दध्याशिरः || (1.005.5.2)

Bringing to an end thoughts of death and fetters (responsibilities) (सोमासो); bestow meditation on your head (दध्याशिरः), says the sage.

A major obstacle is sexual desire. Hence: 

केतुं कृण्वन्नकेतवे पेशो मर्या अपेशसे | समुषद्धिरजायथाः || (1.006.3)

To burn up, to obtain beauty and satisfy passion, is improper (समुषद्धिरजायथाः). The sage stresses the conditional nature of beauty. Form causes desire, but as night approaches and covers it up (केतुं कृण्वन्नकेतवे), the beauty’s boundaries become shapeless (पेशो मर्या अपेशसे). 
Unfortunately, sharpening the intellect and reasoning do not help in curbing sexual desire.
आदह स्वधामनु पुनर्गर्भत्वमेरिरे | दधाना नाम यज्ञियम् || (1.006.4)

The sage observes that even those who received knowledge (आदह), procreated again (पुनर्गर्भत्वमेरिरे) of their own volition (स्वधामनु). Wryly, he comments that they donate grain (दधाना)
 in the name of God (नाम यज्ञियम्).
In another verse he begins with the condemnation: स घा नो योग अ भुवत्स
 (1.005.3). This is the sole exception, where Yoga is called by its name. The meaning: Being together indeed with the wealth of yoga, Fie on thinking of producing offspring (भुवत्स).
Apparently, among Devi worshippers seeking offspring was not taboo. In three verses, which he addresses to Indra, he first addresses those deficient in offspring: 
इन्द्रा याहि चित्रभानो सुता इमे त्वायवः |(1.003.4.1)

Indra, meditation indeed illuminates, O those deficient in offspring (सुता इमे त्वायवः).   
In the next verse he adds: 

इन्द्रा याहि धियेषितो विप्रजूतः सुतावतः |  उप ब्रह्माणि वाघतः || (1.003.5)

Indra, meditation indeed animates understanding. Impelled by the sages (i.e. blessed by them), begetting becomes possible (विप्रजूतः सुतावतः); according to a worshipper of Durga (उप ब्रह्माणि वाघतः).  Thus, it seems that among Devi worshippers, procreation was possible even for the meditator, when blessed or guided to do so by a sage.
This reference to Durga known here as ब्रह्माणि, is not random. The third verse, again addressed to Indra says: 
इन्द्रा याहि तूतुजान उप ब्रह्माणि हरिवः | सुते दधिष्व नश्चनः || (1.003.6)

Indra, meditation indeed comes easy to Durga Visnu worshippers. Desire to have offspring is not even frustrated.
This sounds like more like a complaint. The sage says that meditation comes easy to Devi and Visnu worshippers (याहि तूतुजान उप ब्रह्माणि हरिवः), and not even their desire for progeny is frustrated (सुते दधिष्व नश्चनः). 
This reference to Hari also ties in which a description of Visnu in the Visnu Sooktas by Sage Dirghatama Auchetya who says that Vishnu is the support of meditation on Brahman (ध्यामेको दाधार, 
 1.154.4). Apparently, Indra’s system of meditation was different and enjoined followers to abstain from procreation and sexual activity.
Exhorting to Yoga
Vaisvamitra exhorts listeners to take to yoga in many verses.
सुरूपकृत्नुमूतये सुदुघामिव गोदुहे | जुहूमसि द्यविद्यवि || (1.004.1)

The Wise and skilfull are bound to Union (yoga), just as a cowherd is attached to a good milch cow; Go to  fasten (invoke) Brahman one day.

The sage likens Union (Yoga) to a good milch cow: just as a cowherd is attached to a good milch cow (सुदुघामिव गोदुहे), so the wise and skillful are bound to Union (Yoga) (सुरूपकृत्नुमूतये). The idea seems to be that wisdom and skills are nourished by yoga. One must fasten oneself to Brahman one day (जुहूमसि द्यविद्यवि).

Speaking of the futility and disappointments in worldly life, Vaisvamitra says with a brilliant play on words:

सुतेसुते न्योकसे बृहद्बृहत् एदरिः |  इन्द्राय शूषमर्चति || (1.009.10)

Begotten offspring abandon the house, Behold ! The fullgrown eldest turns into foe.  (It is better to spend life) praising Indra’s good fortune and strength.
After expounding on the evils of drinking in one verse, in the next verse, the sage exhorts:

अथा ते अन्तमानां विद्याम सुमतीनाम् | मा नो अति ख्य आ गहि ||(1.004.3)

Rather, you should push your will to utmost (अथा ते अन्तमानां) to ascertain spiritual knowledge of Brahman (विद्याम), be called wise (सुमतीनाम्); (This gives ) authority, prosperity, renown even to the family.

Vaisvamitra repeatedly calls for meditation, union and emancipation. Thus:

वायवा याहि दर्शतेमे सोमा अरंकृताः | तेषां पाहि श्रुधी हवम् || (1.002.1)

Meditation is sacred to Vayu (वायवा याहि), see thou it destroys fetters (सोमा) in exchange, prepare; Willingly pray (श्रुधी हवम्) for thine emancipation, protection (तेषां पाहि).
He calls to his aid, the ravages of time and age:
वाय उक्थेभिर्जरन्ते त्वामच्छा जरितारः | सुतसोमा अहर्विदः || (1.002.2)

Revere Union. Recite your submission man aging inside (उक्थेभिर्जरन्ते), thou are moving towards old age and a host of enemies; Have offspring, destroy fetters (सुतसोमा), one day be a wise man (अहर्विदः).

वायो तव प्रपृञ्चती धेना जिगाति दाशुषे | उरूची सोमपीतये ||  (1.002.3)

Revere Union Thou, before getting caught in the swiftly moving river (of time), turn pious (दाशुषे); Before your earth (उरूची) time comes to an end, increase protection (सोमपीतये).
In light of the fact that Indra, the ruler of heaven, also pioneered Yoga (see section on Indra for details), one can understand the terse choices posed by the sage: 

इतो वा सातिमीमहे दिवो वा पार्थिवादधि | इन्द्रं महो वा रजसः || (1.006.10)

(Decide which is best) : 

Knowledge or rejoicing in winning property and perishing (इतो वा सातिमीमहे);

Heaven or earthly delight (दिवो वा पार्थिवादधि);

Is Indra - great or living in moral darkness (इन्द्रं महो वा रजसः).
Inner knowledge is connected with immortality. Hence, its contrast with pursuit of property and perishing. Since Indra the pioneer of Union is also the ruler of heaven, the second contrast is between heaven and earthly delights दिवो वा पार्थिवादधि. The final choice is between Indra, proponent of yoga which destroys moral darkness, and moral darkness:  इन्द्रं महो वा रजसः.

Speaking of social psychology, the sage says 
अनवद्यैरभिद्युभिर्मखः सहस्वदर्चति | गणैरिन्द्रस्य काम्यैः || (1.006.8)

The irreproachable heavenward bound man is worshipped (अनवद्यैरभिद्युभिर्मखः), the mighty are praised (सहस्वदर्चति), but everyone desires to go to Indra and dwell with him (गणैरिन्द्रस्य काम्यैः). 

Vaishvamitra himself favours a fourth option, that of knowledge and meditation:
अतः परिज्मन्ना गहि दिवो वा रोचनादधि | समस्मिन्नृञ्जते गिरः || (1.006.9)

Henceforth stop running around (अतः परिज्मन्ना). Choose: family, heaven  or Enlightening delighting knowledge (गहि दिवो वा रोचनादधि). Be in meditation to be celebrated in speech (समस्मिन्नृञ्जते गिरः).
Tapas for Offspring

The sage refers to the practice of great austerities (सुतप) to purify oneself before begetting. In the puranas this is reported with the object of getting noble offspring. Vaisvamitra says: 
सुतपाव्ने सुता इमे शुचयो यन्ति वीतये | (1.005.5.1)

(You may) plant desire in great austerities (सुतपाव्ने), but the offspring of this pure union (सुता इमे शुचयो) is controlled by वीतयः, which is an epithet of Visnu. One is reminded here of the puranic tale of the events relating to the pregnancy and delivery of children of Diti.
Precepts and Asides
There are many precepts and asides in the ten hymns.
Teacher and Disciple
The greatness of a spiritual teacher is enshrined in a verse elaborated later. Vaisvamitra ascribes the good fortune of entirely to his spiritual teacher, Brahaspati (इन्द्रो दीर्घाय चक्षस आ), just like the day is because the sun rises (सूर्यं रोहयद्दिवि) (1.007.3.1).

Vaisvamitra advises all to have a spiritual teacher to regain consciousness of the self and knowledge from hearing:

आश्रुत्कर्ण श्रुधी हवं नूचिद्दधिष्व मे गिरः | (1.010.9.1)

Listening attentively, being obedient to commands (आश्रुत्कर्ण श्रुधी हवं), henceforth to regain your consciousness (of self) have a spiritual teacher (नूचिद्दधिष्व), and in exchange - for speech (मे गिरः). The word गिरः comes from the root गिर्, which according to Apte also means knowledge from hearing.
 Thus, the speech one gets in exchange could stand for knowledge from hearing.
In days where the wealthy and powerful became disciples of spiritual teachers, they must have found it irksome and unmanly to carry out the chores of the Ashram. Hence, the precept:

यस्मिन्विश्वानि पौंस्या || (1.005.9.1)

To labour to honour a spiritual teacher is manly (पौंस्या).
Bragging

In an interesting aside, the sage says that those who live to brag continually are not fit to be sages (अण्वीभिस्तना पूतासः, 1.003.4.2).

Gluttony and Debates

In a verse full of pithy sayings he decries gluttony and empty debates, by posing choices:

समोहे वा य आशत नरस्तोकस्य सनितो | विप्रासो वा धियायवः || (1.008.6)

(Choose): Debates or Union; one who lives for food alone gains an abject existence; (Choose) Be a sage! or be devoted to barley.
Thus, one who eats (glutton), is a man who has an abject existence (आशत नरस्तोकस्य).
 One must choose between piety and gluttony he says: विप्रासो वा धियायवः,
 
Another pithy saying is: समोहे वा य:
 ; i.e., Debate or Yoga, implying that verbal disputation has to be foregone for practicing yoga, or that yoga is not a matter for verbal disputation, but presumably for direct experience.
Righteous Conduct

In one  verse, the sage advocates dedicating righteous behaviour as an offering to Indra, and defines such conduct: 

उत ब्रुवन्तु नो निदो निरन्यतश्चिदारत | दधाना इन्द्र इद्दुवः || (1.004.5)

And by calling oneself guardian (उत ब्रुवन्तु) (of one’s body), not censuring anyone (नो निदो), keeping aloof, attain to gentle intellect (निरन्यतश्चिदारत); Give this as an offering to Indra (दधाना इन्द्र इद्दुवः). 

Lord Indra 

It is necessary to trace the life of Indra through Vaisvamitra’s hymns for two reasons. First, seven of his ten hymns are dedicated to Indra. Second, about 1/4th of the 1026 hymns in Rigveda are believed to be dedicated to Indra. Third, Indra is considered to be the pre-eminent deity in Rigveda for these reasons.

Historicity of Indra 

There is some evidence of the historicity of Indra. The Hymns 7 and 8, read together with other hymns of Vaisvamitra suggest a story of a warlike, drink loving, wordly king, who turned pious suddenly.

Valour and fondness of liquor

At some time Indra was the king who ruled the earth, as it were. Hence line 2 of a verse reads:

इन्द्रः पञ्च क्षितीनाम्
 (1.007.9.2)

Indra is the ruler of the five, and the earth, honour him (क्षितीनाम्). The five under question could be the five peoples (the four varnas with nishadas) or mankind. In the next verse, he is called the lord of the people (जनेभ्य,
 1.007.10).

Indra is frequently called the fortunate one (घना). There are many reasons for this title, as we shall see later. One verse explains:

यो रायोSवनिर्महान्त्सुपारः सुन्वतः सखा | तस्मा इन्द्राय गायत || (1.004.10)

I appeal for Union! King of earth of mighty deeds which bind leading to prosperous issue, Friend of sacrificers; Therefore Indra’s good fortune, celebrate in a song.

According to this verse, Indra was King (रायः) of earth (अवनि) of mighty deeds (मह) which bind (अन्त्) leading to prosperous issue (सुपार).  What were these mighty deeds? His many epithets reveal them. Among these mighty deeds was definitely the hundred asvamedhas that he is known for (शतक्रतो, 1.004.8-9, also 1.005.8). He was possessed of strength in battle (वाजेषु, 1.004.8,9, 1.007.4) and heroism (वाजिनम्, 1.004.8.9). He killed the wretched Vrittra (वृत्राणामभवः,
 1.004.8). 

He seems to have done all this as a man, not as a god. This is seen by the fact that Sage Vaishvamitra calls him: शूरेभिरस्तृभिरिन्द्र, i.e., Hero (शूरः) as a man (भिर्) , invincible (अस्तृत = अस्तृ) as a man (भिर्), Indra (1.008.4). 

Yet another verse reveals: 

इन्द्र वाजेषु नोSव सहस्रप्रधनेषु च | उग्र उग्राभिरूतिभि || (1.007.4)

Indra favoured war or was warlike (नोSव),  and sought many spoils (सहस्रप्रधनेषु) of war. Like Rudra (उग्र) he howled ferociously to spread protection and create fear (उग्र उग्राभिरूतिभि). 

He was also fond of drink (अस्य पीत्वा, 1.004.8).  His fondness for drink is subject of many a wordplay.  It is also recorded in the first line of one hymn: 

आ तू न इन्द्र कौशिक मन्दसानः सुतं पिब | (1.010.11.1)

There was some contempt for the perpetual Indra, the Kaushika, as intoxicated, one who drink soma juice.

Indra is sometimes referred to as  न इन्द्र  with न meaning the same, i.e., abiding (in the post of Indra) (also 1.010.3, cited later). Kaushik is another epithet of Indra. This verse reveals that there was some contempt for Indra for being intoxicated and fond of drink.

The above qualities are not pious. 

Indra was also caught in the coils of samsara:

एमेनं सृजता सुते मन्दिमिन्द्राय मन्दिने | (1.009.2.1)

Ever since he thought of begetting (एमेनं सृजता), children were the joyful Indra’s good fortune, gladdening the king (सुते मन्दिमिन्द्राय मन्दिने). There is an intended pun here, because मन्दिने can also be interpreted as the intoxicated ruler. 

What with children and drinking, Indra seemed to be caught up in the wheel of time, says the second line of the verse: 

चक्रिं विश्वानि चक्रये ||  (1.009.2.2)

The doer or turner of the wheel (चक्रिं), the whole world gasped appeared to be reduced to (विश्वानि)
 a mover on the wheel (चक्रये).
  The reference to wheel here is apparently to the wheel of time (काल चक्र) or samsara. 

There may also have been women. As Vaisvamitra says of Indra in a lighter vein : 

एवा ह्यस्य काम्या स्तोम उक्थं च शंस्या | (1.008.10.1)

I am reporting some events in lighter vein:  (his) desires/women are praised (काम्या स्तोम), Life though bad is praiseworthy (उक्थं च शंस्या). 

Metamorphosis

This being so, how was Indra elevated to godhood? The explanation too comes in a lighter vein (एवा हि ते): 

एवा हि ते विभूतय ऊतया इन्द्र मावते |  सद्यश्चित्सन्ति दाशुषे || (1.008.9)

The sage says humourously, that the mighty (विभूतय) favoured (ऊतया) Indra is like me (इन्द्र मावते), and explains: suddenly he regains consciousness, starts bestowing gifts (सद्यश्चित्सन्ति), and turns pious (दाशुषे). This shows that at a later stage in life, there was a metamorphosis in Indra. He had a change of heart and understanding, turned pious, and distributed his wealth.

That this is the correct understanding of the events is shown in another verse made in lighter vein: 

एवा ह्यस्य काम्या स्तोम उक्थं च शंस्या | इन्द्राय सोमपीतये || (1.008.10)

The meaning of the first line has already been explained. To repeat, Indra’s desires/women were praised, his life though bad was praiseworthy. The second line: इन्द्राय सोमपीतये, is telling. This is a brilliant twist of phrase. It means directly that Indra’s good fortune was that he drank soma, playing on Indra’s fondness for drink . But सोमपीतये also means : As time drew to an end, he increased protection (finish time increase protection: सो-म-पी-तयः = सोमपीतये).
 Thus, Indra’s good fortune was that he increased protection before his time on earth came to an end.

In yet another verse, Vaisvamitra refers to the events relating to the change of heart of Indra:

नव्यमायु प्र सू तिर कृधी सहस्रसामृषिम् || (1.010.11.2)

Before starting on his new life (नव्यमायु प्र), (he) secretly made his intentions and appeased a thousand sages (सहस्रसामृषिम्), presumably seeking their blessings.
Piety and Yoga

On turning pious, Indra became adept at yoga. He is said to have kindled the fire of Union or Yoga, (इन्द्र इद्धयोः). The full verse is worth retelling:

इन्द्र इद्धयोः सचा संमिश्ल आ वचोयुजा | इन्द्रो वज्री हिरण्ययः || (1.007.2)

Indra kindled union (yoga). (Made) available meditation, also associated instructions to adhere to; Indra’s thunderbolt is the golden yoga.

Indra seems to have spread the enthusiasm for yoga (इन्द्र इद्धयोः) among his people, popularised meditation and instructions to follow while meditating (संमिश्ल आ वचोयुजा). The second line confirms: Indra’s thunderbolt is that of the golden union or Yoga.

His was apparently a pioneering work at least among his people, earning him the epithet of bull. Vaisvamitra says: स नो वृषन्नमुं;
 i.e., I bow to the God of war and Bull (1.007.6). The word वृषन् also means chief or the best of its class. But that the sage meant bull by वृषन् is confirmed in a later verse: 

वृषा यूथेव वंसगः कृष्टीरियत्सोजसा | ईशानो  अप्रतिष्कुतः || (1.007.8)

Bull of a herd as it were (is Indra), a bull ploughs produces and therefore there is energy; (Indra) Lord unrestrainable. 

This verse uses two different words for bull, वृषा and वंसगः, so as to leave no doubt about the meaning intended. It also explains the epithet ‘bull’. He says Indra is bull of the herd as it were (वृषा यूथेव) , a bull ploughs and therefore there is energy (वंसगः कृष्टीरियत्सोजसा) . Clearly this implies the pioneering work done by Indra in the field of yoga. The same idea reflects in a later verse already discussed, where he says addressing himself “on the backbone as it were of Indra, you have acquired and established Union: शतक्रत उद्वंशमिव येमिरे,
 (1.010.1). 

Since Indra did such work in the material plane as well as the spiritual plane, Vaisvamitra is unable to hold back his admiration, and calls him the “Unrestrainable Lord (ईशानो  अप्रतिष्कुतः).

Thus, after his metamorphosis, Indra turned to Union or Yoga, was an adept at meditation, and had a good knowledge of its techniques. The belief was that yoga eliminates weaknesses from the origin. Thus yoga destroys moral darkness. 

Referring to the knowledge of Yoga: Vaisvamitra pleads for it saying: 

नि येन मुष्टिहत्यया नि वृत्रा रुणधामहे |  त्वोतासो नि अर्वता ||  (1.008.2)

As you killed with clenched fist in that manner; (make) darkness/Vritra fear, confer knowledge to rejoice; We invoke thee, hasten! 
There is a play on imagery here. Since Vrittra is the demon that Indra killed apparently with a blow of the fist (मुष्टिहत्यया) and Vrittra also means moral darkness, he pleads for Indra to make in like manner, darkness to fear and confer knowledge to rejoice (वृत्रा रुणधामहे).

And: 

. . . आ वयं वज्रं घना ददीमहि  | जयेम सं युधि स्प्रुधः || (1.008.3)

May we conquer this knowledge that fights desire (जयेम सं युधि स्प्रुधः), says the sage. He calls as a child (वयं वज्रं) on the Fortunate One (घना) to grant the wish for knowledge (ददीमहि).
Thus, Indra became an adept yogi, spread the knowledge of yoga which removes moral darkness, and later became the king of heaven.  These events dictated the choices posed by the Sage: 

इतो वा सातिमीमहे दिवो वा पार्थिवादधि | इन्द्रं महो वा रजसः || (1.006.10
)

Decide which is best : 

Knowledge or rejoicing in winning property and perishing (इतो वा सातिमीमहे);

Heaven or earthly delight (दिवो वा पार्थिवादधि);

Is Indra - great or living in moral darkness (इन्द्रं महो वा रजसः).

Yoga also helps in conquering the spiritual world. In another verse, suggestive of this as well as the historicity of Indra, the sage Vaisvamitra says:

वयं शूरेभिरस्तृभिरिन्द्र त्वया युजा वयम् |  सासह्याम पृतन्यतः || (1.008.4)

For us, Heroism attained as man, invincible as man, Indra (शूरेभिरस्तृभिरिन्द्र), your yoga is a powerful support (त्वया युजा वयम्);  in conquering battles on the other side (Or) conquering battles on other grounds (सासह्याम पृतन्यतः). The other side could refer to the other side of life, i.e. death. Alternatively the verse could mean that Indra who helped win battles as a man, his yoga is a powerful support in battles spiritual, which are on grounds different from his real life battles.

Contemporaneity

The sense of contemporaneity of Indra is heightened by the repeated references to him as a friend. Speaking of Indra, the sage says that he is offering praise (स्तोमवाहसः) to a friends’ good fortune (सखायः = सख-अय) (1.005.1). There are repeated references to his friendship: He flies to delight friends (पतयन्मन्दयत्सखम्)
 (1.004.7). He is the friend of sacrificers (सुन्वतः सखा, 1.004.10). The sage calls for him to befriend (प्रावो, 1.004.8)
. In the seventh hymn, he is also called a friend (वृध), more specifically, the ‘always granting unwearied protection’ friend (सत्रादावन्नपावृधि,
 1.007.6). 

Here, the sage indicates a special relationship by saying that Indra felt affection for the descendants of Gathin : इन्द्रमिद्गाथिनो
 (1.007.1). Gathin was Visvamitra’s father, and a Kshatriya. So, it seems was Indra. Could there have been a personal relationship?

Indra’s Good Fortune

Indra is called घनो or घना, the Fortunate one (1.004.8, 1.008.3). The theme of his good fortune is oft repeated (इन्द्र ज्यैष्ठ्याय,
 1.005.6). It is to be celebrated in songs (इन्द्राय गायत,
 1.005.4) or praised (सखायः स्तोमवाहसः,
 1.005.1). Many explanations are given as why Indra is considered fortunate. Some we have noted. 

His good fortune was that he turned pious before the end of his life: इन्द्राय सोमपीतये (1.008.10).

Another reason is that Indra was an exception to the damages of samsara and drinking. Thus: 

इन्द्रेहि मत्स्यन्धसो विश्वेभिः सोमपर्वभिः | महाँ अभिष्टिरोजसा || (1.009.1.1)

With the well known exception of Indra, intoxication ensnares one in darkness ! The world seems a delusion, festival of soma seems a delusion; The great are afflicted with sickness, superiority goes along with energy. 
Vaisvamitra repeats elsewhere that  while intoxication with self improves concentration (मत्स्वा सुशिप्र),
 intoxication deludes (मन्दिभिः
, 1.009.3, op. cit.). Indra seems to have been an exception to this rule, hence his good fortune.

Also: 

त्वं सुतस्य पीतये सद्यो वृद्धो अजायथाः | इन्द्र ज्यैष्ठ्याय सुक्रतो || (1.005.6)

You beget children, (then) absorbed in Union, (but) you are not reborn a sage immediately as deserving. Indra had good fortune of precedence and was wise. 
Thus, while it is not usual for one to be reborn immediately as a sage after drinking and engaging in samsara, Indra was fortunate to be an exception. 

This verse gives another reason for Indra’s good fortune. First, he had precedence. That is to say he was among the first. The word ज्यैष्ठ्य used in this context also means the eldest. According to puranic lore, Indra was the eldest of the children of Aditi, and Visnu was the youngest. So the term could also refer to this relationship. In either case, he was fortunate to be so. The second reason was Indra’s wisdom. This presumably relates to his ability to give up his worldly pleasures in time and turn to piety.

Another reason for Indra’s good fortune is well known from puranic lore: his preceptor, Brahaspati.

इन्द्रो दीर्घाय चक्षस आ सूर्यं रोहयद्दिवि | वि गोभिरद्रिमैरयत् || (1.007.3)

Indra’s long good fortune is due to his spiritual teacher/Brahaspati entirely (इन्द्रो दीर्घाय चक्षस आ); (just as) the day is due to the sun rising; (just as) a mass of clouds do not attempt to move away from the mountain. ‘चक्षस्’ which means spiritual teacher, is also an epithet for Brihaspati. He is responsible entirely for Indra’s good fortune, just as the day is because the sun rises. He keeps his good fortune glued just as clouds are to a mountain peak.

Finally, there is the support of Hari: 

यस्य संस्थे न वृण्वते हरी समत्सु शत्रवः | तस्मा इन्द्राय गायत || (1.005.4) 

To abide unchanging (as Indra) gratifyingly pronounced by Visnu यस्य (संस्थे न वृण्वते हरी), the Supreme, Excellent, Destroyer, Protector, Auspicious (समत्सु शत्रवः); Therefore, Indra’s good fortune, celebrate in a song तस्मा इन्द्राय गायत).
Indra’s good fortune attracted detractors:

य एकश्चर्षणीनां वसूनामिरज्यति | (1.007.9.1)

Who alone continues to be the Lord of the thunderbolt, honour (य एकश्चर्षणीनां), (people) are jealous of him called Vasu. Vaisvamitra curses the jealous in the next verse:  

अस्माकमस्तु केवलः || (1.007.10.2)

We wish unhappiness on the envious.

Benefits of Worship
Vaisvamitra then goes on to enumerate the advantages of worshipping Indra. 

विद्मा हि त्वा वृषन्तंमं वाजेषु हवनश्रुतम् |  वृषन्तमस्य हूमह ऊतिं सहस्रसातमाम् ||  (1.010.10)

Attention! (This) to gratify the most mighty, possessed of strength in battle is an invocation heard by revelation. The most mighty possesses abundant blessings and thousands of pleasures verily. This verse claimed specifically to be “an invocation was heard by revelation (हवनश्रुतम्)” (1.010.10).  In this he says, that the most mighty one possesses (वृषन्तमस्य), abundant blessings (हूमह ऊतिं),
 that conveyed a thousand pleasures verily (सहस्रसातमाम्).
 

Indra in this verse is not named directly but is called to as the most mighty (वृषन्तंमं) (a new epithet in the hymns) and as one possessed of strength in battle (वाजेषु) (familiar to us) to establish the connection with Indra (1.10.10).

Wealth and good fortune (नः सुभगाँ) await the worshipper. Those who have benefitted declare that worship accomplishes wonderful deeds (अरिवोचेयुर्दस्म)
 and attracts Union (कृष्टंयः) (1.004.6).
  In another verse, he says: dedicate your wealth and breath to Indra and obtain Union (सातये)
 (1.004.9). He also bestows Union (yoga) with meditation on Siva/Visnu (राये स पुरंध्याम्,
 1.005.3).

Recitation of Indra’s good fortune (उक्थमिन्द्राय),
 loudly read (शंस्यं), elevates spirits (वर्धनं) and bestows heaven (पुरुनिष्षिधे).
  Indra bestows as suitable (शक्रो यथा),
 offspring and desires (सुतेषु),
 knowledge (णो)
 and also grants resounding friendship with Vishnu (एष)( रारणत्सख्येषु च)
 (1.010.5)

Calling Indra easily accessible and well born (सुविवृतं सुनिरजमिन्द्र),
 he says that Indra grants your desires and even fame (त्वादातमिद्यशः).
 Then lists the benefits that could accrue to cattleherders:  Cows, guarding (you or them) against sickness, increasing the flock, removing injuries (गवामप व्रजं वृधि कृणुष्व). Because of this benevolence of Indra he calls him: राधो अद्रिवः
; i.e. the beneficent and the one armed with thunderbolt (1.010.7).

Functions and Worship

Vaisvamitra says that Indra has come into light to make firm knowledge and power (एमाशुमाशवे),
 supports protects yagna (भर यज्ञश्रियं), gladdens men (नृमादनम्) and flies to delight friends (पतयन्मन्दयत्सखम्)
 (1.004.7). He is the friend of sacrificers (सुन्वतः सखा, 1.004.10). The sage calls upon him to befriend (प्रावो, 1.004.8)
, He is the One possessed of strength in battle and heroism (वाजेषु वाजिनम्)
(1.004.8-9). He is the controller of battles (वाजयामः
, 1.004.9) Indra is described as powerful (बृहत्), purifying (मर्कः) (1.007.1). Indra spreads auspiciousness too around richly (इन्द्रं वो विश्वतस्परि,
 1.007.10). Indra apparently aids judgement after death. For it is said that his voice is heard conferring praise and burning the wicked (इन्द्रं वाणीरनूषत)
 (1.007.1). 

For these reasons Indra is to be worshipped. In 1.004.5, the sage advocates dedicating righteous behaviour as an offering to Indra: 

उत ब्रुवन्तु नो निदो निरन्यतश्चिदारत | दधाना इन्द्र इद्दुवः || (1.004.5)

And by calling oneself guardian (उत ब्रुवन्तु) (of one’s body), not censuring anyone (नो निदो), keeping aloof, attain to gentle intellect; Give this as an offering to Indra. 

Vaishvamitra adds that one must dedicate one’s wealth and breath to Indra (धनानामिन्द्र,
 1.004.9). He must shout his love for Indra and beg for his protection (स्यामेदिन्द्रस्य शर्मणि,
 1.004.6); and celebrate Indra’s good fortune in a song (इन्द्राय गायत,
 1.004.10). He is described as One whom man praises to get knowledge (भिर्-अर्क्-इ-णः)
 (1.007.1). This last attribute is not surprising, since Indra is described as गिर्वणः
, i.e., he who rejoices in praise (1.005.7, 10).

Indra has power and is illuminated (त्वेता,
 1.005.1). He blesses you, bestows gifts and illuminates (शं ते सन्तु प्रचेतसे,
 1.005.7). He is the Lord of heaven, inner knowledge and self (पुरूणामीशानं)
 (1.005.2). Praise the kindly disposed, granter of prosperity, protector, (अवीवृधन्त्वामुक्था,
) says the sage. These are not mere words, he is the protector who grants prosperity (वर्धन्तु नो गिरः)
 (1.005.8). 

He grants the sacrificial prayers of man together with wealth (गमद्वाजेभिरा स नः,
 1.005.3).

He acts against and brings to an end plots of enemies (अभिद्रुहन्तनूनामिन्द्र)
, and is the lord who averts murder (ईशानो यवया वधम्)
 (1.005.10). His strength is thousandfold (वाजमिन्द्रः सहस्रिणम्,
 1.005.9). 

Indra and Siva

The knowledge of Yoga naturally calls to mind Siva. Siva is also prayed to for auspiciousness, for his is pure, for blessings. For ages, Hindus have waded into battle with the name of Siva on their lips. These ideas are all reflected in these hymns.

Siva is referred to as च independently or in combination as in परश्च (परश्-च), or ऊ in वर्शिष्ठमूतये (वर्शिष्टं-ऊ-तयः). In a later verse he is referred to as वृषना.
एन्द्र सानसि रयिं सजित्वानं सदासहम् | वर्शिष्ठमूतये भर ||  (1.008.1)

Comparing the two, says Vaisvamitra, besides Indra in bringing blessings (सानसि), wealth (रयिं), victories (सजित्वानं), always conquering (सदासहम्), there is the ancient Siva granting protection (वर्शिष्ठमूतये) supporting (भर). That it is plausible to interpret ऊ as Siva, the ancient one, is shown four verses later, when the sage gives an explicit description of Siva four verses later, this time referring to him as च.
महाँ इन्द्रः परश्च नु महित्वमस्तु वज्रिणे | द्यौर्न प्रथिना शवः || (1.008.5)

Great is Indra, with the exception of Siva, therefore let greatness be on he who has the thunderbolt of knowledge;  Heaven and earth are the same for the One celebrated as Lord of corpses (द्यौर्न प्रथिना शवः).

Thus in these two verses, Siva is described as the Ancient One who gives protection (वर्शिष्ठमूतये भर). He is described as being indifferent between heaven and earth (द्यौर्न),
 presumably a reflection of his mastery of the art of meditation. He is celebrated as the Lord of corpses (प्रथिना शवः) 

Since both Siva and Indra are masters of the art of meditation, the sage offers a non committal :  Great is Indra except Siva (महाँ इन्द्रः परश्च), therefore let greatness lie with he who has the thunderbolt of knowledge (नु महित्वमस्तु वज्रिणे).
 

Respect for Visnu and Siva

In one verse Vaisvamitra seems to be bringing together Visnu and Siva, calling them “difficult of approach (युक्ष्वा) as is well known (हि)”. 
युक्ष्वा हि केशिना हरी वृषना कक्ष्यप्रा | अथा न इन्द्र सोमपा गिरामुपश्रुतिं || (1.010.3)

Respect the difficult of approach, Visnu  with the long hair (केशिना हरी) and Siva (वृषना), secretive with matted locks (कक्ष्यप्रा). It is reported that even the perpetual Indra (न इन्द्र), the one entitled to drink soma, his voice sounded reportedly trembling.  Presumably the voice trembled when addressing the Great Ones, from respect and fear. Siva is not mentioned by name but by his epithet: वृषनः. It seems plausible to suppose this to refer to Siva since the following term कक्ष्य-प्रा means the secretive one with the matted locks.
Visnu (वसु)
In a verse that seems to suggest the benevolence of Visnu who is called Vasu here, Vaisvamitra says: 
तमित्सखित्व ईमहे तं राये तं सुवीर्ये | स शक्र उत नः शकदिन्द्रो वसु दयमानः || (1.010.6)
You may be seeking just friendship (with gods) (तमित्सखित्व);, to rejoice in conception (ईमहे), may desire to be king (तं राये), desire to be heroic (तं सुवीर्ये) if you find appeals to Shakti (शक्र) and Ganesh (नः) Siva and Indra useless (शकदिन्द्रो), Vasu (Visnu) is compassionate (वसु दयमानः). Vasu is also a title of Indra. However, the previous terms already refer to appeals to other gods (स शक्र उत नः) including Siva along with Indra to be useless शकदिन्द्रो. So the Vasu being referred to, after this has to be Visnu.
Visnu is referred to as Hari, in the context of a boon to Indra, to be abiding. 
यस्य संस्थे न वृण्वते हरी समत्सु शत्रवः | तस्मा इन्द्राय गायत || (1.005.4) 

To abide unchanging (as Indra) gratifyingly pronounced by Visnu यस्य (संस्थे न वृण्वते हरी), the Supreme, Excellent, Destroyer, Protector, Auspicious (समत्सु शत्रवः); Therefore, Indra’s good fortune, celebrate in a song तस्मा इन्द्राय गायत).

In this context his many attributes are listed as: the Supreme, Excellent, Destroyer, Protector, Auspicious  (हरी समत्सु शत्रवः) (1.005.4, op cit. Indra’s Good fortune). In the next verse, he is referred to as वीतयः (1.005.5, op cit.), one who became free from Union.
Vishnu is referred to as Hari in one verse already discussed (op. cit. Methods of Meditation). The meditator should strive after Hari (Visnu). Vaishvamitra describes Hari as driving chariot ambidexterously (हरी विपक्षसा रथे)
, sharpening knowledge (शोणा),
 is powerful (धृष्णु = धृष्णू), conveys men (नृवाहस् = नृवाहसा) across death (1.006.2). 

There is an interesting  verse which could refer to Visnu rather than Indra: 

देवयन्तो यथा मतिमच्छा विदद्वसुं गिरः | महामनूषत श्रुतम् || (1.006.6)

The ruler of devas is suitably addressed by pure devotion (देवयन्तो यथा मतिमच्छा), this is the voice of the wise Vasu (विदद्वसुं गिरः). Mighty, not human, that which was heard by revelation.
The ruler of gods is Indra, but later it is said that Visnu occupies the highest position. Both Indra and Visnu are vasus.
 The next line offers a clue. The second line in the verse explains the kind of voice of wise Vasu. It was mighty (मह) not human (अमनूषत), that which was heard by revelation (श्रुतम्).
The first point to be noted here is that the voice conveyed ‘श्रुतम्’: that which was heard by revelation. Later literature refers to Vedas as ‘श्रुति’. The second point of interest is that the voice is characterised as ‘अमननूषत’ or not human in Rigveda. In later literature, the Vedas are called, अपौरुषेय — not of the authorship of man or not human, and are ascribed to Visnu. These coincidences suggest that the wise Vasu — विदद्वसुं, could possibly be Visnu, and not Indra.
Importance of Agni

Agni, establishes the vital spirit, is entrusted with worship of devas, to touch, distinguish and honour (them) (1.1.1).
 
अग्निः पूर्वेभिर्ऋषिभिरीड्यो नूतनैरुत |  स देवाँ एह वक्षति || (1.001.2)
 
Agni is the first to be invoked, conferring fearless power on rishi, removing delusions (पूर्वेभिर्ऋषिभिरीड्यो); this affirmation has been announced. With it, breathe in the divine, those desirous of strength (स देवाँ एह वक्षति).
Mingled with Agni (अग्निना)
, in exchange for reverence, food is appetising and nourishing (रयिमष्णवत्पोषमेव) (1.1.3).
 Agni is beautiful in heroic darkness (यशसं वीरवत्तमम्)(1.1.3).
 

Agni supports (अग्ने यं). Yagna poisons noxious beings (यज्ञमध्वरं
) by surrounding with heat on all sides and binds (विश्वतः परिभूरसि) 
 (1.1.4). 
Agni is the god whom man must resort to reach God (देवो देवेभिरा गमत्) (1.1.5).
 With Agni or Yagna, even divine Vishnu can be approached (स इद्देवेषु गच्छति) (1.1.4).
 

Agni is the bearer of the burden of death, binding the departed spirit to the way (भरन्त एमसि) (1.1.7).
 It joyfully binds the pious (दाशुषे त्वमग्ने भद्रं करिष्यसि) (1.1.6).
 This is ancient truth testified to by Angiras.
  For these reasons, Agni is called the director of the journey of death, bestower of knowledge (राजन्तमध्वराणां),
 and Possessor of the secret of immortality (गोपामृतस्य) (1.1.8).
 

Sage Vaishvamitra says that we daily meditate on Agni (दिवेदिवे दोषावस्तर्धिया) (1.1.7).
 
Agni produces auspiciousness. Says the sage:

स नः पितेव सूनवेSग्ने सूपायनो भव |  सचस्वा नः स्वस्तये  || (1.001.9)

Similar to Ganesa and his father, easily accessible Siva (भव), you produce auspiciousness Agni! Worshipper (benefits) soul, wealth and fortune.
Importance of Indra-Vayu

The second hymn is dedicated to Indra and Vayu. The reasons for this clubbing becomes clear from the first hymn: 

वायवा याहि दर्शतेमे सोमा अरंकृताः | तेषां पाहि श्रुधी हवम् ||  (1.002.1)

Meditation is sacred to Vayu, see thou it destroy fetters in exchange, prepare; willingly pray for emancipation, protection. 

Since meditation was popularised by Indra who was an adept, the reason for clubbing Vayu and Indra in a single hymn becomes evident.

Indra-Vayu bestow offspring (सुता,
 1.2.4; सुतानां,
 1.2.5) to the pious man (प्रयोभिरा,1.2.4).
 They bestow consciousness and auspiciousness (चेतथः).
 Religious merit, auspiciousness, protection from age and bondage flow from them (तावा यातमुप द्रवत्) (1.2.5).
 Besides they also bless expiation (आ यातमुप निष्कृतम्) (1.2.6).
 They bestow strength (वाजिनीवसू) (1.2.5).

Importance of Mitra-Varuna

It is customary (ऋतेन) to prefer Mitra-Varuna as preferred friend and contact (मित्रावरुणावृतावृधावृतस्पृशा).
 They have the power to bestow greatness, hope and auspiciousness (क्रतुं बृहन्तमाशाथे) (1.2.8).
 They are skilful, and grant diligence (दक्षं दधाते अपसम्).
 Mitra and Varuna are not omniscient (कवी नो मित्रावरुणा)
 but are powerful and have spacious dwellings (तुविजाता उरुक्षया) (1.2.9).
 

The able sage prays to Mitra and also Varuna to devour foes (रिशादसम्)
, for greater illumination and merit, and reach heights of fulfilment (धियं घृताची साधन्ता) (1.2.9).

On Aswins

Aswins are sacred, destroyers (यज्वरीरिषो),
 splendorous lords (शुभस्पती)
 riding swift horses (द्रवत्पाणी),
 and enjoy eating (पुरुभुजा चन्स्यतम्) (1.003.1).
 They abound in mighty deeds and bestowing (पुरुन्दससा, 1.003.2)
, grant missiles (दस्त्रा,)
, and are youthful offspring of the sun (युवाकवः सुता)
; helpful to those who sacrifice (नासत्या वृक्तबर्हिषः) (1.003.3).

For these reasons, man should approach, pursue and propitiate them (शवीरया धिया)
. They are fit to be meditated upon, worshipped and praised (धिष्ण्या वनतं गिरः) (1.003.2).

Vishvadeva, the All Pervading Deity

The all pervading deity exists (विश्वे देवासो, 1.003.8-9).
 

What are his characteristics? He is not a woman, is virtuous (अस्रिध, 1.003.9),
 is industrious (अप्तुरः) begetting knowledge (सुतमा)
 and quickening union (तूर्णंयः)
, causing as it were the sun to rise within our four walls (उस्रा इव स्वसराणि)
 (1.003.8).  Visvadeva apparently also possess marvelous powers (माया) to end barrenness (एहिमायासो अद्रुहः),
 for intellect (मेधं
) for emancipation on death (जुषन्त)
 and union with Siva (वह्नयः)
 (1.003.9). 

There is some overlap of the notion of Vishvadeva and Vishnu. 

First, Sage Dirghatama Auchitya addresses Vishnu as विश्वा or all pervading (1.154.2,4 and विश्वतः 1.164.36). 

Second, Sage Brahaspatya in a sookta addressed to Indra-Vishnu says that the all pervading one commands knowledge (विश्वा हवा-ना, 6.69.4), while here Visvadeva is referred to as begetting knowledge (सुतमा). 

Third, in a previous verse, sage Vaishvamitra remarked that meditation comes quickly to those who revere Hari (हरिवः, 1.003.6, op cit), while here Visvadeva quickens union (तूर्णयः). 

Fourth, Lord Krishna says in Geeta that he is ever active (reference), while a characteristic of Visvadeva stated here is that he is industrious (अप्तुरः).

Finally, Vishnu sooktas are full of reference of appeals to Vishnu for emancipation, too numerous to mention here (see Hinduism in Rigveda), while Visvadeva here is said to have the ability to confer emancipation on death.

How to reach Visvadeva? The path to Visvadeva is through a Protector (ओमः). The listener is advised to cling on to him, for he will carry him to Visvadeva’s seat (ओमासश्चर्षणीध्रृतो विश्वे देवास आगत). 
 Apart from this, he is advised to donate a portion of his wealth, worship emancipation, and honour devotees (दाश्वांसो दाशुषः सुतम्)
 (1.003.7).

On Sarasvati

Saraswati purifies, bestows power, wealth, prosperity, rides swift steeds (पावका नः सरस्वती वाजेभिर्वाजिनीवती, 1.003.10).
 She promotes you, is goddess of true speech and knowledge, stimulates intellect with her presence (चोदयित्री सूनृतानां चेतन्ती),
 is benevolent, glorious (1.003.11). Stream of light (महो अर्णः),
 Saraswati, sets forth reasonable intellect (प्र चेतयति केतुना)
; She is Knowledge, and rules the world (धियो विश्वा वि राजति)
 (1.003.12).

For these reasons, one must worship (यज्ञं, 1.003.10-11) the goddess, and be eager and rich in devotion (वष्टु धियावसुः, 1.003.10)
.

The Sage, Poet and Man

Vaisvamitra is adept at coining terms, and proud of a turn of phrase. For instance, he is particularly proud of coining the term: वज्रिणः (having the thunderbolt of knowledge) as an epithet of Indra. This pride takes a very poetic form.

Expressing his pleasure in his coinage of the phrase: इन्द्रस्य वज्रिणः , he says: 
तुञ्जेतुञ्जे य उत्तरे स्तोमा इन्द्रस्य वज्रिणः | न विन्धे अस्य सुष्टुतिम्  || (1.007.7)

Like a shock of a thunderbolt spreads, the exceeding fame of the eulogy of Indra having the thunderbolt of knowledge (तुञ्जेतुञ्जे य उत्तरे स्तोमा इन्द्रस्य वज्रिणः). This fame is not due its being addressed to a god (न विन्धे) but because it is a beautiful hymn (अस्य सुष्टुतिम्).
A few more such formulations exist. Addressing Indra, he says: युजं वृत्रेषु वज्रिणम्. 
 Literally this means unite juicy thunderclouds with thunderbolt to attack, meaning attack with rain and lightning. 

Also in praise of Brahaspati, the preceptor of devas, he draws beautiful similes, as we have seen. The similes drawn are striking: Just as the day results from the sun rising (सूर्यं रोहयद्दिवि), so is the effect of the precepts of Brahaspati. Good fortune is glued to him, just as clouds are glued to a mountain peak (वि गोभिरद्रिमैरयत्) (1.007.3, op.cit). 

His poetic flair and penchant for abrupt turns also comes through in lighter vein. He says that he heard, an excellent song as the copious Gomati waters flowed : सूनृता विरप्शी गोमती मही.
 The next line says abruptly: It was from a tribal offshoot not from the pious (पक्का शाखा न दादुषे)
 (1.008.8). 

We have already seen the hidden humour and contrasts drawn in the description of Indra: काम्या स्तोम उक्थं च शंस्या | इन्द्राय सोमपीतये || To recall, this means: (His) desire/several women is praised, life though bad is praiseworthy; Indra’s good fortune is that he  — drinks soma , or — as his time finished, he increased protection (1.008.10).

A light humour is in his comparison of Indra with himself, referring to the latter’s sudden metamorphosis. Indra is like me (इन्द्र मावते) he says, Suddenly he regains consciousness, bestows gifts and turns pious (सद्यश्चित्सन्ति दाशुषे) (1.008.9, op. cit)

The concepts of Realisation and Enlightenment seem to have inspired some poetic imagery in Sage. This is especially true of the first verse in the tenth hymn, which if we break up the individual components reads:

गायन्ति त्वा गायत्रिणो अर्चन्ति अर्कम् अर्किणः | ब्रह्म अनस्त्वा शतक्रत उद्वंशम् इव येमिरे ||
The innate rhythm is self evident. 

The meaning too is rich in imagery: “Sing of the Director thou, the song of the threefold knowledge, shines before the flash of lightning bright, Thou are in possession of the breath of Brahman; on the backbone of Shatakratu, as it were, you having acquired established union.” (1.10.1, op. cit.)

Similar is the imagery describing Indras’ enlightenment when he regained consciousness of the meaning (presumably of life) in the next verse: तदिन्द्रो अर्थं चेतति यूथेन वृष्णि  रेजति. Again the innate rhythm is appreciable. And the meaning too is rich in imagery: Thus did Indra regain consciousness, and  a ray of light shone on the master of the herd (1.010.2). 
In a brilliant turn of phrase Vaishvamitra says:  सुतेसुते न्योकसे बृहदबृहत् एदरिः
 Begotten offspring abandon the house, Behold ! The fullgrown eldest turn into foe! This speaks of the futility and disappointments in worldly life. Instead, the poet advocates the praise of Indra’s good fortune and strength (इन्द्राय शूषमर्चति)
 (1.009.10).

Earlier Indra had been described as a reveler in speech (गोमदिन्द्र). This is a play on word, hinting at Gomati (गोमती), from which the allegory for speech is derived. He asks for the ability for speech, which should be: copious, flowing and clear (like Gomati). The full line reads: सं गोमदिन्द्र वाजवदस्मे पृथु श्रवो बृहत् ,
 (1.009.7, op. cit).

Playing on the idea of Indra being a Vasu, and he addresses lords and merchants, as वसोरिन्द्र वसुपतिं
 : which means Rich lord, lord of wealth, i.e., kings and merchants (1.009.9).

The personality of the poet breaks through in another verse. He complains of kings were did not receive his verses with appreciation. 
असृग्रमिन्द्र ते गिरः प्रति त्वामुदहासत | अजोषा वृषभं पतिम् || (1.009.4)

This Rg was written to please Indra, but your speech was unfavourable, you were not satisfied (ते गिरः प्रति) and laughed derisively (त्वामुदहासत); Insatiable are a bull and a lord (अजोषा वृषभं पतिम्). 
Wordplay is also in evidence here. For the words (अजोषा वृषभं पतिम्) can also mean: insatiable is a manly husband, or insatiable are a bull and mistress, or insatiable is the bull of a lord. All meanings deride the king who apparently mocked the poet’s lines.

� एवा हि - अस्य सूनृता विरप्शी गोमती मही | पक्का शाखा न दाशुषे ||  


Word meaning:  Merely (एवा) to gratify (हि) happen (अस्य) An excellent song (सूनृता) copious (विरप्श = विरप्शी) Gomati (गोमती) waters (मही) | tribal (पक्कश = पक्का) branch (शाखा) not (न) pious (दाशुषे)


� होतारं रत्न – धा - तमम् :  Reciting prayers of Rigveda (होतृ = होतारं) wealth (रत्न ) holds (धा) so as to faint away (तमम्)


� अग्नि - होता कवि - क्रतुः सत्य – अश् – चित्र – श्रवस् - तमः    :  Agni (अग्नि) reciting rigveda (होता) sage (कवि) inspiration (क्रतुः) truth (सत्य) experience (अश्) wonderful (चित्र) glory (श्रवस्) most wished for (तमः) 


� इन्द्र स्तोमं - इमं मम कृष् - वा युज् – अश् – चित् - अन्तरम  : Indra (इन्द्र) eulogy this (स्तोमं-इमं = स्तोममिमं) my (मम) furrow (कृष्) as well as (वा) (कृष्-वा = कृष्वा) to concentrate my attention upon (युज्) experience (अश्) soul (चित्) within (अन्तरम्)


� इमं स्तोमं जु – ष - स्व नः || 


This (इमं) eulogy (स्तोमं) to go (जु) final emancipation (षः) self (स्व) hidden meaning (नः)


� We have broken down this long word for the benefit of the reader. It actually is :  गायत्रिणोSर्चन्त्यर्कमर्किणः


� गा - यन्ति त्वा गाय – त्रि - णो अर्च् - अन्ति अर्कम् अर्किणः | ब्रह्म – अण् – अस् - त्वा शतक्रत उद् – वंशम् - इव ये – मि - रे ||  


Sing (गा) Director (यन्तृ = यन्ति) thou (त्वा) song  (गायः) three (त्रि) knowledge (णः = णो) shine (अर्च्) before (अन्ति) flash of lightning (अर्क = अर्कं) bright (अर्किन् = अर्किणः) |  Brahman (ब्रह्म) breath (अण्)  in possession of (अस्) thou (वा) performer of hundred sacrifices (Indra) (शतक्रतु = शतक्रत) on (उद्) backbone (वंशम्) as it were (इव)) Union (यः = ये) establish (मि) having acquired (रः = रे)


� song  (गायः) three (त्रि) knowledge (णः = णो)


� shine (अर्च्) before (अन्ति) flash of lighting (अर्क = अर्कं) bright (अर्किन् = अर्किणः)(अर्च्-अन्ति-अर्कम्-अर्किन् = अर्चन्त्यर्कमर्किणः)


� Brahman (ब्रह्म) breath (अण्)  in possession of (अस्) thou (वा) (ब्रह्म-अण्-अस्-त्वा = ब्रह्माणस्त्वा)


� वसुर् - इन्द्र वसुपतिं गि – इर् – भिर् – गृ – ण - अन्त ऋग्मियम् | होम गन्त – अरम् - ऊतय || 


Rich  (वसुर्) lord (इन्द्र)  lord of wealth (वसुपतिं) singer of samaveda (गि) to go (इर्) man (भिर्) grant (गृ) knowledge (ण) interior (अन्त) praiseworthy (ऋग्मिय = ऋग्मियम्) | Homa (होम) a way (गन्त = गन्तु) suitable (अरम्) protection (ऊति = ऊतये)


�  स घा नो योग अ भु - वत्स रा - ये स पुरं - ध्याम् || 


Together with (स) indeed (घा) wealth (नः = नो) yoga (योग) Fie (अ) produced (भु) offspring (वत्स) bestowing (रा) Union (यः = ये) together with (स) Visnu/Siva (पुर, Apte)  meditation (ध्या= ध्याम्) 


� अथा ते अन्त – मान - अम् विद्या - मः सुमती - नाम् | मा नो अति ख्य आ गहि || : 


Rather (अथा) you (ते) extreme point (अन्त) will (मान) to ascertain (अम्) spiritual knowledge - Brahman (विद्या-मः = विद्याम) wise called (सुमति-नाम = सुमतीनाम्) | Knowledge (मा) prosperity (नः = नो) exceedingly (अति) renown (ख्या = ख्य) also (आ) family (गहि) ||


� यः कुक्षिः सोमपातमः समुद्र-इव पिन्वते |  ऊर्व – ई - रापो न् काकुदः ||


Union (यः) womb (कुक्षिः) drinking much Soma/addiction (सोमपातमः) collection of waters (समुद्र) as it were (इव) discharge (पिन्व् = पिन्वते) |  Kill (ऊर्व्) desire (ई) to be talked (राप्य = रापो) no (न) palate (काकुद् = काकुदः)


� यो अग्निं देव - वीतये हविष्माँ आव – इव - असति | तस्मै पावक मृळय ||


Yoga (यः = यो) Agni (अग्निं) fit to be worshipped (देव) Veetaya (Visnu) (वीतयः = वीतये) offering an oblation (हविष्मत् = हविष्माँ) uprooted (आव = आव्) as it were (इव) evil (असत् = असति) | Therefore (तस्मै = तस्मात्) good conduct (पावक) compassion (मृडय = मृळय)





� Conquering  this (जय-इम = जयेम) knowledge (सं) fighting (युधि) desire (स्प्रुध् = स्पृधः)


� परि त्वा गिर्वणो गिर इमा भवन्-तु विश्वतः |   वृद्ध-आयु-मनु वृद्ध-यो जुष्टा भवन्-तु जुष्ट-यः ||


More than (परिं) you (त्वा) rejoicing in praise (गिर्वणः = गिर्वणो) speech (गिर) spring from (इ) knowledge (मा) becoming  (भवन् = भवत्) strong  (तु) on all sides (विश्वतस् = विश्वतः). Fully grown up (वृद्ध) man (आयु) mental faculty (मनु) eminent in (वृद्ध) Union (यः = यो) also   (जुष्टा) becoming  (भवन्) strong (तु) practiced (जुष्ट) Union (यः) 


� मद् - स्वा सु – शि - प्र मन्द – इ - भिः स्तोमे – भिर् – र्विश्व - चर्षणे |


Delight in (मद्) one’s own self (स्वः = स्वा) to possess power (सु) to be attentive (शि) very (प्र) intoxicated (मन्द्) is reduced to (इ) delusions (भः = भि) praise (स्तोम = स्तोमे) man (भिर् = भिरु) world (विश्व) observing (चर्षण = चर्षणे)


� इन्द्र-इण सं हि दृक्षसे सं-जग्मानो अबिभ्य-उषा | 


Indra (इन्द्र) obtain (इ = इण) meditate (सं) indeed (हि) worship lightning (दृ-क्ष = दृक्षसे) meditate  ( सं) being in constant motion (जग्मान) (सं-जग्मान = संजग्मानो) fearless (अबिभीवस् = अबिभ्य) dawn (उषा)


� युञ्ज्-अन्ति ब्रध्नम्-अरुषं चरन्तं परि-तस्थु-षः | रोछ-अन्ते रोचना दिव्-इ  || 


Practicing (युज्जक = युञ्ज्) before (अन्ति) pale red (ब्रध्न = ब्रध्नं) flame (अरुषः=अरुषं)) man (चरन्त = चरन्तं) fully (परि) stationary (तस्थु) learned man (षः) | Light (रोचस् = रोच्) inside (अन्ते) Enlightening (रोचन = रोचना) brilliance (दिव्) attain to (इ) 


� Practising (युञ्जक = युञ्ज्) before (अन्ति) live (अस् =अस्य) striving for (काम्या) Hari (हरि = हरी).  


� सं चोद - य चित्रम् – अर्वाक् - राध इन्द्र वरेण्यम् |  असद् – इत् - ते विभु प्रभु  ||  


Meditation (सं) stimulates (चोद) Union (य) picture (चित्रम्) within  (अर्वाक्) surrender (रा) hold (धः) (Indra (इन्द्र) most excellent (वरेण्य = वरेण्यम्) |  Unreal (असद्) even (इत्) you (ते) existing everywhere (विभु) Lord (प्रभु).


� Meditation (सम्) speech (गो) to revel in (मद्) Indra (इन्द्र)(गो-मद्-इन्द्र = गोमदिन्द्र)


� stimulating (चोद) Union (यः) Indra (इन्द्र)(चोद-यः-इन्द्र = चोदयेन्द्र)


� Us (अस्म) to bind (अन्त्) well (सु)(अस्म-अन्त्-सु = अस्मान्त्सु) there (तत्र)


� Indra (इन्द्र) kindled (इद्ध) union (यः = योः) (इद्ध-यः = इद्धयो)


� God (स) war (नः) bull (वृषन्) bow down! (नम्-उम्)( वृषन्-नम्-उम्  = वृषन्नमुं)


� Our (अस्म = अस्मद्) fear (भ्यम् = भ्यस्) unrestrainable (अप्रतिष्कुतः) (अस्म-भ्यम्-अप्रतिष्कुत = अस्मभ्यमप्रतिष्कुतः)


� वीळु चित् – आरुजत्नु – भिः – गुहा  चिद् - इन्द्र वह्नि - भिः | अविन्द उस्रिया अनु ||


(Be) Strong (वीळु) Intelligence (चित् = चिद्) breaking (आरुजत्नु) fears (भी = भि) hiding (गुहा) (चित्-आरुजत्नु-भः-गुहा = चिदारुजत्नुभिर्गुहा) Even Indra (चिद्-इन्द्र = चिदिन्द्र) fire fear (वह्नि-भी = वह्निभिः) | Not finding (अविन्दत् = अविन्द) light (उस्रिया) on account of (अनु) ||


� जेषः स्वर् – वः – तीर - पः सं गा अस्म - भ्यं धू – नु - हि || 


Gaining (जेषः) heaven (स्वर्) ocean (वः) shore (तीर) guarding (पः)(स्वर्-वः-तीर-पः  = स्वर्वतीरपः) enclosure (सं) see (गा) we fear (अस्म-भ्यस् = अस्मभ्यं) shaken (धू) even now (नु) indeed (हि)


� नहि त्वा रोदसी उभी ऋघाय – मा – ण – मिन्व् - अतः |


Surely not (नहि) you (त्वा) heaven and earth (रोदसी) both (उभ = उभे) tremble (ऋघाय) in order that not (मा) knowledge (ascertainment) (णः) honour (मिन्व्) therefore (अतः)


� परेहि विग्र – मस् – तृ – तम् - इन्द्र पृच्छा विपश्चितम् | यस्य - ते सखि - भ्य आ वरम् ||


To run away because (परे-हि) divide (विग्र = विग्रह) change form (मस्) star (तृ) darkness (तम = तमस्) night (इन्द्रः = इन्द्रं) inquiring (पृच्छा) sage (विपश्चित् =विपश्चितम्) | To be endeavoured thou  (यस्य-ते = यस्ते) friend fear (सखि-भ्यस् = सखिभ्य) just (आ) it is better that (वरम्)


� इन्द्र – आ - हि मद् – सि – अन्धस् - ओ विश्व - भिः सोम – पर्व - भिः |  मह - अम् अभिष्ट् – ईर् - ओजसा ||


Indra (इन्द्र) except (आ) as is well known (हि) to be intoxicated (मद्) ensnares (सि) darkness! (अन्धस्-ओ = अन्धसो) world (विश्व) delusion (भः = भिः) festival of soma (सोम-पर्व) delusion (भः = भिः) |  Great (मह) afflict with sickness (अम्) superiority (अभिष्ट्) to go (इर्) energy (ओजस् = ओजसा) 


� Indra (इन्द्र) except (आ) as is well known (हि)(इन्द्र-आ-हि = इन्द्रेहि)


� to be intoxicated (मद्) ensnares (सि) darkness! (अन्धस्-ओ = अन्धसो)(मद्-सि-अन्धस् = मत्स्यन्धसो)


� Delight in (मद्) one’s own self (स्वः = स्वा) (मद्-स्वः = मत्स्वा) to possess power (सु) to be attentive (शि) very (प्र) (सु-शि-प्र = सुशिप्र) intoxicated (मन्द्) is reduced to (इ) delusions (भः = भि) (मन्द्-इ-भः = मन्दिभिः)


� उप नः सवना गहि सो – म - अस् सोमपाः पिब |  गोदा इद्र - रेवतो मदः ||


Under (उप) wealth (नः) instigation (सवन = सवना) family (गहि) kill time existence (सो-मः-अस्) entitled to drink soma (सोमप = सोमपाः) what drinks (पिब) | Gives cows (गोदा) even (इद् ) abundantly (रेवत् = रेवतो) intoxication (मदः)


� यः कुक्षिः सोमपातमः समुद्र-इव पिन्वते |  ऊर्व – ई - रापो न् काकुदः ||


Union (यः) womb (कुक्षिः) drinking much Soma/addiction (सोमपातमः) collection of waters (समुद्र) as it were (इव) discharge (पिन्व् = पिन्वते) |  Kill (ऊर्व्) desire (ई) to be talked (राप्य = रापो) no (न) palate (काकुद् = काकुदः)


� सो – मा - सो द – ध्या - शिरः ||


Death ((सो) fetters (मा) bring to an end (सो) bestow (द) meditation (ध्या) head (शिरस् = शिरः)


� केतुं कृण् – वन् – नक् – एत - वे पेशो मर्या अपेशसे | समुष – अत् – धि – रज - अयथाः ||  


Form (केतुं) causes (कृण् = कृ) desire (वन्) night (नक्) come near (एत) cover (वे) beautiful (पेशः = पेशो) boundary (मर्य = मर्या) shapeless (अपेशस् = अपेशसे) | To burn up (समुष्) obtain (अत्) satisfy (धि) passion (रज = रजस्) improper (अयथा)


� आद - ह स्वधा - मनु पुनर् – गर्भत्वं - एरिरे | द - धाना नाम यज्ञियम् ||


Receiving (आद) knowledge (हःof his own volition (स्वधा) man (मनु)(स्वधा-मनु) again (पुनर्) impregnation (गर्भत्व = गर्भत्वं) cause to obtain (एरिरे = एर्) (पुनर्-गर्भत्वं-एरिरे = पुनर्गभत्वमेरिरे) | Donating (दः) grain (धाना) name (नाम) god (यज्ञियः = यज्ञियम्).


� Donating (दः) grain (धाना)(दः-धाना= दधाना)


� Together with (स) indeed (घा) wealth (नः = नो) yoga (योग) Fie (अ) produced offspring (भु-वत्स)


� इन्द्रा या - हि चित्रभानो सुता इमे त्व - अयवः |


Indra (इन्द्रा) meditation indeed (या-हि) shining with light (चित्रभानु = चित्रभानो) offspring (सुत = सुता) these (इम = इमे) thou deficient (त्व-अयव = त्वायवः)


� इन्द्रा या - हि धिय - इषितो विप्रजूतः सुतावतः |  उप ब्रह्माणि वाघतः ||


Indra (इन्द्रा) Meditation indeed (या-हि) understanding animated (धिय-इषित = धियेषितो) Impelled by the wise (विप्रजूतः) begetting proximity (सुत्-आवतः) | According to (उप) Durga (ब्रह्माणि) institutor of sacrifice (वाघत् = वाघतः)


� इन्द्रा या - हि तूतुजान उप ब्रह्माणि हरि - वः | सुते दध् - इष्व नश् - चनः ||  


Indra (इन्द्रा) meditation indeed (या-हि) quick (तूतुजान) towards (उप) Durga (ब्रह्माणि) Visnu reverence (हरि-वः)  |  Offspring (सुते) to have desire (दध् - इष्व = दधिष्व) frustrated not even (नश् - चन = नश्चनः).


� meditation on the One Brahman (ध्या-म-एको = ध्यामेको) Giver of support (दा-धार)


� सुरूप – कृत्नु – मूत - ये सुदुघ – अम् - इव गोदुहे | जु – हू – म - सि द्यविद्यवि ||


Wise (सुरूप) skilful (कृत्नु) bound (मूत) Union (यः = ये) (सुरूप-कृत्नु-मूत-यः = सुरूपकृत्नुमूतये) good milch cow (सुदुघा) to ally oneself with (अम्) as it were (इव)(सुदुघा-अम्-इव = सुधुघामिव) cowherd (गोदुह = गोदुहे) | to go (जु) invoking (हू)  Brahman (म) fasten (सि) a day (द्यविद्यवी = द्यविद्यवि)


� सुते - सुते न्यस् - ओकसे बृहद् - बृहत् एद - अरिः |   इन्द्र - अय शूषम् - अर्चति ||


Begotten offspring  (सुत-सुत = सुतेसुते) abandon residence (न्यस्-ओकस् = न्योकसे) fullgrown eldest (बृहत्-बृहत् = बृहदबृहत्) behold foe! (एद्-अरिः = एदरिः) | Indra good fortune (इन्द्र-अय = इन्द्राय) Strength praising (शूषम्-अर्चत् = शूषमर्चति)


� अथा ते अन्त - मानां विद्या - म सुमती - नाम् | मा नो अति ख्य आ गहि ||


Rather (अथा) you (ते) extreme point (अन्त) will ascertain (-मान = अन्तमानां) spiritual knowledge Brahman (विद्या-मः = विद्याम) wise called (सुमति-नाम = सुमतीनाम्) | Knowledge (मा) prosperity (नः = नो) exceedingly (अति) renown (ख्या = ख्य) also (आ) family (गहि) ||


� वायवा या - हि दर्श – ते - मे सो - मा अरंकृताः | ते - षां पा - हि श्रुधी हवम् ||


Sacred to Vayu (वायव = वायवा) meditation indeed (या-हि) see thou in exchange (दर्श-ते-मे) destroy fetters (सो-मा) prepare (अरंकृत) | thou emancipation (ते-षः = तेषां) protection surely (पा-हि) willing (श्रुधीयत् = श्रुधी) prayer (हवः = हवम्).


� वा - य उक्थ – ए – भिर् – जर - अन्ते त्वां - अच्छा जरित - आरः | सुत – सो - मा अहर् - विदः || 


Reverence Union (वा - य) recite submit man aging inside (उक्थ-ए-भिरु-जर-अन्ते) thou towards (त्वां-अच्छा = त्वामच्छा) age host of enemies (जरित-आर) | offspring destroy fetters (सुत-सो-मा) a day wise man (अहर्-विदः)


� वा - यो तव प्र - पृञ्चती धेना जिगाति दाशु - षे | उरूची सो – म – पी - तये || 


Reverence Union (वा-यः) thou (तव) before coming in contact (प्र-पृञ्ज् = प्रपृञ्चती) with river (धेना) going swiftly (जिगत्नु = जिगाति) pious (दाशुषे) | Earth (उरूचि) finish time increase protection (सो-म-पी-तयः = सोमपीतये)


� इतो वा सातिमीमहे दिवो वा पार्थिवादधि | इन्द्रं महो वा रजसः || 


Knowledge (इतम् = इतो) or (वा) winning of property/spoils (साति) to die (मी) to rejoice (महे)(सति-मी-महे = सातिमीमहे); Heaven (दिव् = दिवो) or (वा) earthly (पार्थिव) giving (द) delight (धि)(पार्थिव-द-धि = पार्थिवादधि) | Indra/master of-that which is free (इन्द्रं) great (महः = महो) or (वा) living in the darkness (रजसः)


� अनवद्य – ईर् – अभिद्यु – भिर् - मखः सहस्वत् – अर्चत् - इ | गण – इर् – इन्द्र - अस्य काम्यैः ||


Irreproachable (अनवद्य) to go (इर्) heavenward (अभिद्यु) man (भिरु = भिर्) worship (मखः) Mighty (सहस्वत्) praising (अर्चत्) obtain (इ) (Multitude (गण) to go (इर्) Indra (इन्द्र) to dwell (अस् = अस्य) desire (काम्यैः)


� अतः परिज्मन् - ना गहि दिवो वा रोच – ना - दधि | सम् – अस्मिन् – ऋञ्जते  गिरः ||


Henceforth (अतः) running around not (परिज्मन्-ना = परिज्मन्ना) family (गहि) heaven (दिवो) or (वा) enlightening (रोच) knowledge (ना) giving (द) delight (धि) (रोच-ना-द-धि = रोचनादधि | Meditation (सम्) be in (अस्मिन्) to be celebrated (ऋञ्जसान = ऋञ्जते) (सम्-अस्मिन्-ऋञ्जसान = समस्मिन्नृञ्जते) speech (गिरः) ||


� सुतप – अव् - न्य सुता इमे शुच - यो यन्ति वीतये |


Practising great austerities (सुतप) desire (अव्) planted (न्य) offspring (सुता) this (इमे) pure union (शुच-यः) controlling (यन्तृ = यन्ति) Visnu (वीतयः = वीतये))


� आश्रुत्कर्ण श्रुधी हवं नू – चित् – दध् - इष्व मे गिरः |  


Listening attentively (आश्रुत्कर्ण) obedient (श्रुधी = श्रुधीयत्) command (हवं) henceforth (नू) to regain consciousness (चित्) have (दध्) a spiritual teacher (इष्वा = इष्व) in exchange (मे’) Knowledge from hearing (गिरा = गिर् = गिरः)


� Knowledge from hearing (श्रवणजज्ञान); प्रपूर्वगौ पूर्वजौ चित्रभानू गिरा वाऽऽशंसामि तपसा ह्यनन्तौ Mb.1. 3.57 com. -Comp


� यस् – मिन्व् – इष्वानि पौंस्या ||


To labour (यस्) honour (मिन्व्) spiritual teacher (इष्वः) manly (पौंस्य)


� live brag continually ! (अण्-वीभ्-इस्-तना) sage not he (पूत-अस = पूतासः), इस् being an exclamation of anger, sorrow, etc.


� सम् - ऊहे वा य आशत नर – स्तोक - अस्य सनितो | विप्र - असो वा धिया - यवः ||


Together reasoning (सम्-ऊह = समोहे) or (वा) Union (य) one who eats (आश = आशत) man (नर) abject (स्तोक) exists (अस् = अस्य) gained (सनित = सनितौ) | Sage (विप्र) be! (अस्-ओ) or (वा) devotion (धिया) barley (यवः)


� one who eats (आश = आशत) man (नर) abject (स्तोक) exists (अस् = अस्य)


� Sage (विप्र) be! (अस्-ओ) or (वा) devotion (धिया) barley (यवः)


� Together reasoning (सम्-ऊह = समोहे) or (वा) Union (य)


� उत ब्रुव - अन्तु नो निदो निर – अन्यत् – अश्  - चित् - आरत | दध् - अना इन्द्र इद् - दुवस् ||


And (उत) calling oneself guardian (ब्रुव-अन्तु) not (नो) censuring (निद = निदो) free from another (निर्-अन्यत्) attain to (अश्) intellect (चित्) gentle (आरत) | Give thus (दध-अना = दधाना) Indra (इन्द्र) this an offering (इद्-दुवस् = इद्दुवः)


� Indra (इन्द्रः) five (peoples) (mankind) (पञ्च) earth (क्षिति) Lord (इनः) honour (अम्) (क्षिति-इनः-अम् = क्षितीनाम्).


� people king (जन-इभ्यः = जनेभ्य)


� यो रायो – अवनिः – मह – अन्त् - सुपारः सुन्वतः सखा | तस्मा इन्द्र - अय गायत ||


Union! (यः = यो) King (रायः) earth (अवनि) mighty deeds (मह) to bind (अन्त्) leading to prosperous issue (सुपार) sacrificer of Soma (सुन्वतः) friend (सखा) | Therefore (तस्मात् = तस्मा) Indra (इन्द्र) good fortune (अयः) celebrate in a song (गै = गायत).


� Vrittra (वृत्र) wretched (अ्ण) attack (अम्) destruction (अभवः) (वृत्र-अण-अम्-अभवः=वृत्राणामभवः)


� इन्द्र वाजः - इषु नो - अव सहस्र - प्रधन-इषु च | उग्र उग्र – अभिर् – ऊति - भि ||


Indra (इन्द्र) battle (वाजः) one possessed of strength (इषः) war (नः) favour (अवः) great number (सहस्र) spoils (प्रधन) seeking (इष् = इषु) also (च) | (As) Rudra (उग्र) ferocious (उग्र) howl towards (अभिर् = अभिरु) protection (ऊति) fear (भी = भिः) ||


� Somewhat  (आ) contempt (तू) same (न) Indra (इन्द्र) Kowshik (कौशिक) intoxicated (मन्दसानः) soma juice (सुतं) what drinks (पिब)


� आ - ई - एनं सृजता सुते मन्दिम् - इन्द्र - अय मन्द् - इनः |


Ever (आ) since (ई) that (एन)! To procreate (सृज् = सृजता) children (सुत = सुते) joyful (मन्दिम्) Indra (इन्द्र) good fortune (अय) intoxicated/gladdening (मन्द्) king (इनः = इने)


� the whole world (विश्व) gasp (अन्) to be reduced to (इ)


� wheel of Time (चक्र) mover (यः = ये


� Merely (एवा) to gratify (हि) happen (अस्य)(हि-अस्य = ह्यस्य) desire (काम्या) praise (स्तोम) life (उक्थं) bad (च) praiseworthy (शंस्य = शंस्या)


� Merely (एवा) to gratify (हि) you (ते) mighty (विभूतय) favoured (ऊतय) Indra (इन्द्र) like me (मावत् = मावते) | Suddenly (सद्यस् = सद्यश्) regain consciousness (चित्) bestowing gifts (सन्त्य = सन्ति)(सद्यस्-चित्-सन्ति = सद्यश्चित्सन्ति) pious (दाशुषे).


� That this is a correct interpretation of the term is confirmed by verse 1.002.3, which begins with : प्रपृञ्चती धेना जिगाति दाशुषे,  i.e., before getting caught in the swiftly moving river (of time), seek emancipation, and it ends: उरूची सोमपीतये,  i.e., as earthly time finishes, one must increase protection.


� नव्यम्-आयु प्र सू तिर कृधी सहस्र – साम् - ऋषिम् ||


New (नव्यम्) life (आयु)(नव्यम्-आयु = नव्यमायु) before (प्र) bringing forth (सू) secretly (तिर) make (कृ) intention  (धी) thousand (सहस्र) to appease (साम्) sages (ऋषिम्)(सहस्र-साम्-ऋषिम् = सहस्रसामृषिम् )


� इन्द्र इद्ध - योः सचा सं - मिश्ल आ वचो - युजा | इन्द्रो वज्री हिरण्य - यः ||


Indra (इन्द्र) kindled (इद्ध) union (यः = योः) at hand (सचा) meditation (सं) associated (मिश्ल = मिश्र) (सं-मिश्ल = संमिश्ल) also (आ) counsel  (वचस् = वचो) adhere to (युज् = युजा) | Indra’s  (इन्द्रो) thunderbolt (वज्रिन् = वज्री) golden (हिरण्य) union (यः) ||


� God (स) war (नः) bull (वृषन्) bow down! (नम्-उम् )


� वृषा यूथ - इव वंसगः कृष्ट – ईर् – इयत् - ओजसा | ईशानो  अप्रतिष्कुतः ||


Bull (वृषा = वृषन्) herd (यूथ) as it were (इव) bull (वंसगः) ploughed (कृष्ट) produce (ईर्) therefore (इयत्) energy (ओजस् = ओजसा) (कृष्ट-ईर्-इयत्-ओजस्) | Lord (ईशानः = ईशानो) unrestrainable (अप्रतिष्कुतः) ||


� performer of hundred sacrifices (Indra) (शतक्रतु = शतक्रत) on (उद्) backbone (वंशम्) as it were (इव)) Union (यः = ये) establish (मि) having acquired (रः = रे)


� The title ईशानो  अप्रतिष्कुतः, could also mean one who has mastered fear, since a couple of verse earlier, he confesses that “our fear is unrestrainable : Our (अस्म = अस्मद्) fear (भ्यम् = भ्यस्) unrestrainable (अप्रतिष्कुतः) (अस्म-भ्यम्-अप्रतिष्कुत = अस्मभ्यमप्रतिष्कुतः)” using the same word   अप्रतिष्कुतः.


� नि येन मुष्टि – हति - अया नि वृत्रा रु – ण – धा - महे |  त्व – ओत – असो नि अर्वता ||  


Affirmation) (नि) as (येन) clenched fist (मुष्टि) killing (हति) in this manner (अया) ( (affirmation) (नि) darkness/Vritra (वृत्रः = वृत्रा) fear (रु) knowledge (णः) confer (धा) to rejoice (महे) | Thou (त्व) invoked (ओत) to be! (अस् = असो) (affirmation ) (नि) hastening (अर्वत् = अर्वता)


� . . . आ वयं वज्रं घना दद् – ई - म - हि  | जय - इम सं युधि स्प्रुधः ||


also (आ) we (वयं) child (वज्रं) fortunate (घन = घना) give (दद्) wish (ई) knowledge (म) surely (हि | Conquering  this (जय-इम = जयेम) knowledge (सं) fighting (युधि) desire (स्प्रुध् = स्पृधः) ||  


� इतो वा साति – मी - महे दिवो वा पार्थिव – द - धि | इन्द्रं महो वा रजसः ||


Knowledge (इतम् = इतो) or (वा) winning of property/spoils (साति) to die (मी) to rejoice (महे)(सति-मी-महे = सातिमीमहे); Heaven (दिव् = दिवो) or (वा) earthly (पार्थिव) giving (द) delight (धि)(पार्थिव-द-धि = पार्थिवादधि) | Indra/master of-that which is free (इन्द्रं) great (महः = महो) or (वा) living in the darkness (रजसः)


� वयं शूर् – ए – भिर् – अस्तृ – भिर् - इन्द्र त्वया युजा व - यम् |  सासह्याम पृतन्यतः ||


We (वयं) heroism (शूर्) attained (ए) man (भिरु = भिर्) invincible (अस्तृत = अस्तृ) man (भिरु = भिर्) Indra (इन्द्र)(शूर्-ए-भिर्-अस्तृ-भिर्-इन्द्र = शूरेभिरस्तृभिरिन्द्र) your (त्वया) yoga (युज् = युजा) powerful support (व-यम्) | conquering (सासह्यस् = सासह्याम) battle (पृत्) on the other side/on other grounds (अन्यतः)(पृत्-अन्यतः = पृतन्यतः)


� Fly to  (पतयन्) delighting (मन्दयत्) friends (सखम्) (पतयन्-मन्दयत्-सखम् = पतयन्मन्दयत्सखम्)


� प्राव्-ओ = प्रावो


� always granting (सत्रादावन्) unwearied (न) protection (पा) friend (वृध = वृधि)(सत्रादावन्-न-पा-वृध = सत्रादावन्नपावृधि)


�Indra (इन्द्र) feel affection (मिद्) Visvamitra’s descendants! (गाथिन्-ओ = गाथिनो) (इन्द्र-मिद्-गाथिन्-ओ = इन्द्रमिद्गाथिनो)


� Indra (इन्द्र) precedence good fortune (ज्यैष्ठ्य-अय = ज्यैष्ठ्याय)  


� Indra good fortune (इन्द्र-अय = इन्द्राय) celebrate in a song (गै = गायत)


� Friends good fortune (सख-अयः) offering praise (स्तोमवाहस्).


� इन्द्र – आ - हि मद् – सि - अन्धसो विश्व - भिः सोमपर्व - भिः | मह - अम् अभिष्ट् – ईर् - ओजसा ||


Indra (इन्द्र) except (आ) as is well known (हि) to be intoxicated (मद्) ensnares (सि) darkness! (अन्धस्-ओ = अन्धसो) world (विश्व) delusion (भः = भिः) festival of soma (सोम-पर्व) delusion (भः = भिः) | Great (मह) afflict with sickness (अम्) superiority (अभिष्ट्) to go (इर्) energy (ओजस् = ओजसा) 


� Delight in (मद्) one’s own self (स्वः = स्वा) (मद्-स्वः = मत्स्वा) to possess power (सु) to be attentive (शि) very (प्र)


� intoxicated (मन्द्) is reduced to (इ) delusions (भः = भि) (मन्द्-इ-भः = मन्दिभिः)


� त्वं सुत - अस्य पीत - ये सद्यो वृद्धो अ – जा - यथाः | इन्द्र ज्यैष्ठ्य - अय सुक्रतो ||


You (त्वं) have offspring (सुत-अस् = सुतस्य) absorbed Union (पीत-यः = पीतये) immediately (सद्यस = सद्यो) sage (वृद्धः = वृद्धो) not (अ) born (जा) as deserving (यथा) (अ-जा-यथा = अजायथाः) | Indra (इन्द्र) precedence good fortune (ज्यैष्ठ्य-अय = ज्यैष्ठ्याय)  wise (सुक्रतु = सुक्रतो)


� इन्द्रो दीर्घ - अय चक्षस आ सूर्यं रोह – यद् - दिवि | वि गोभिर् – अद्रिम् – ईर् - अयत् ||


Indra’s (इन्द्रो) long (दीर्घ) good fortune (अय) spiritual teacher/Brahaspati (चक्षस् = चक्षस) entirely (आ) sun (सूर्यं) rising (रोह) wherefore (यद्) day (दिवि) | Away from (वि) mountain (गोभृत् = गोभिर्) mass of clouds (अद्रिम् = अद्रि) to go (ईर्) not attempting (अयत्) 


� यस्य संस्थे न वृण् - वते - ते हरी स – मत् - सु श – त्र - वः | तस्मा इन्द्र - अय गायत ||


To be (यस्य) abiding (संस्थ = संस्थे) same (न) to give pleasure spoken (वृण्-वत = वृणवते) Hari (हरि = हरी) together with (स) possess supremacy (मत्) excellent (सु) (स-मत्-सु = समत्सु) destroyer (शः) protecting (त्र) auspiciousness (वः) | therefore (तस्मा) Indra good fortune (इन्द्र-अय = इन्द्राय) celebrate in a song (गै = गायत)


� य एक – श्चर्- षण् – इनः - अम्  वसू – नाम् - इरज्यति | 


Who (य) alone (एक) continue to be (श्चर्) thunderbolt (षण्) Lord (इनः) honour (अम्) (  Vasu (वसु = वसू) by name (नाम् = नाम्ना) jealous (इरज्य = इरज्यति)


� अस्म – अकम् - अस्तु केवलः ||


We (अस्म) absence of happiness (अकम्) let it be (अस्तु)(अस्म-अकम्-अस्तु = अस्माकमस्तु) envious (केवलः)


� विद्मा हि त्वा वृषन्तंमं वाजेषु हवन - श्रुतम् |  वृषन्तम् - अस्य हू - मह ऊतिं सहस्र – सातम् - आम् ||  


Attention (विद्मन् = विद्मा) to gratify (हि) most mighty (वृषन्तमं) battle (वाजः) possessed of strength (इषः = इषु) invocation (हवन) that which was heard by revelation (श्रुतम्| Most mighty possesses (वृषन्तम्-अस्य = वृषन्तमस्य) abundant ! (हू-मह) blessing (ऊतिं) thousand (सहस्र) pleasures (सातम्) verily (आम्).


� abundant	! (हू-मह) blessing (ऊतिं)


� thousand (सहस्र) pleasures (सातम्) verily (आम्) (सहस्र-सातम्-आम् = सहस्रसातमाम्).


� obtaining (अरि) declare (वोचः) worship (यु) accomplishing worderful deeds (दस्म) (अरि-वोचः-यु-दस्म = अरिवोचेयुर्दस्म)


� attracted Union (कृष्ट-यः)


� Obtained union (सात-यः = सातये)


� bestowing Union (रा-यः = राये) together with (स) Visnu/Siva meditation (पुर-ध्या = पुरंध्याम्)


� Recitation (उक्थं) Indra (इन्द्र) good fortune (अय)(उक्थं-इन्द्र-अय = उक्थमिन्द्राय)


� heavan (पुरु) bestowing (निष्षिध्)(पुरु-निष्षिध् = पुरुनिष्षिधे)


� Indra (शक्रो) as wished/suitably (यथा)


� offspring (सुत) desire (एष)(सुत-एष = सुतेषु)


� knowledge (णः = णो)


� grants (रा) resounding (रणत्) friendship (सख्य)  Vishnu (एष)(रा-रणत्-सख्य-एष = रारणत्सख्येषु)  also (च)


� Easily opened (सुविवृतं) well born (सु-निर्-अजम्) Indra (इन्द्र)(सु-निर्-अजम्-इन्द्र = सुनिरजमिन्द्र)


� to you (त्वा) grant (दा) desire (तम्) even (इद्) fame (यशस् = यशः)(त्वा-दा-तम्-इद्-यशस् = त्वादातमिद्यशः)


� beneificient (राधस् = राधो) Armed with thunderbolt (अद्रिवत् = अद्रिवः)


� Come into (ए) light (मा) to make firm (शु) knowledge (मा) power (शवस् = शवे)(ए-मा-शु-मा-शवस् = एमाशुमाशवे)


� Fly to  (पतयन्) delighting (मन्दयत्) friends (सखम्) (पतयन्-मन्दयत्-सखम् = पतयन्मन्दयत्सखम्)


� प्राव्-ओ = प्रावो


� battle one possessed of strength (वाजः-इषः = वाजेषु) heroism (वाजिनम्).


� battle control (वाजः-यामः = वाजयामः)


� Indra honour (इन्द्र-अम् = इन्द्रं) auspiciousness (वः = वो) all around richly (विश्वतस्-परि = विश्वतस्परि)


� Indra (इन्द्रं) voice (वाणी) conferring (र) praise (नु) burn (उष) wicked man (त) (वाणी-र-नु-उष-त = वाणीरनूषत)


� उत ब्रुव - अन्तु नो निदो निर – अन्यत् – अश्  - चित् - आरत | दध् - अना इन्द्र इद् - दुवस् ||


And (उत) calling oneself guardian (ब्रुव-अन्तु) not (नो) censuring (निद = निदो) free from another (निर्-अन्यत्) attain to (अश्) intellect (चित्) gentle (आरत) | Give thus (दध-अना = दधाना) Indra (इन्द्र) this an offering (इद्-दुवस् = इद्दुवः)


� Wealth (धन) breath (अनः) connect oneself with (अम्) Indra (इन्द्र) (धन-अनः-अम्-इन्द्र = धनानामिन्द्र)


� Cry aloud (स्यम् = स्य) to love (मेद्) Indra (इन्द्र) to be (अस् = अस्य) (स्य-मेद्-इन्द्र-अस्य = स्यामेदिन्द्रस्य) protection to beg (शर्मन्-ई = शर्मणि)


� Indra good fortune (इन्द्र-अयः = इन्द्राय) celebrate in a song (गै = गायत).


� बृहदिन्द्रमर्केभिरर्किणः  = Powerful (बृहत्) Indra (इन्द्र) purifying (मर्कः) man (भिर् = भिरु) praise (अर्क्) obtain (इ) knowledge (णः) (बृहत्-इन्द्र-मर्कः-भिर्-अर्क्-इ-णः)


� rejoices in praise (गिर्वणस् = गिर्वणः)


� having power shining (तु-एता = त्वेता)


� Blessing (शं) you (ते) bestowing gifts (सन्त्य = सन्तु) illuminates (प्रचेतन = प्रचेतसे).


� heaven (पुरु) knowledge (ण) self (अमः) Lord (ईशानः)(पुरु-ण-अमः-ईशानः = पुरूणामीशानं)


� kindly disposed (अवि = अवी) increaser (वृध) protector (अन्तु) verily (आम्) eulogise (उक्थ) (अवि-वृध-अन्तु-आम्-उक्थ = अवीवृधन्त्वामुक्था)


� granting prosperity (वर्ध) protector (अन्तु) (वर्ध-अन्तु = वर्धन्तु) not (नो) speech (गिरः).


� Granting (गम् = गमत्) sacrificial prayer (वाजः) of man (भिरु=भिरा) (गमत्-वाजः-भिरु = गमद्वाजेभिरा) together with (स) wealth  (नः)


� against (अभि) plotting as an enemy (द्रुह्) end (अन्त) therefore (नूनम् = नून) honour (अम्) Indra (इन्द्र) (अभि-द्रुह्-अन्त-नून-अम्-इन्द्र = अभिद्रुहन्तनूनामिन्द्र)


� Lord (ईशानः = ईशानो) who averts (यवय= यवया) murder (वधः= वधम्)


� strength Indra (वाजम्-इन्द्र = वाजमिन्द्र) is thousandfold (सहस्रिन् = सहस्रिणम्)


� आ - इन्द्र सानसि रयिं सजित्वानं सदासहम् | वर्शिष्ठम् – ऊ - तये भर ||  


Besides Indra (आ-इन्द्र = एन्द्र) bringing blessings (सानसि = सानसिं) wealth (रयिं) victorious (सजित्वन् = सजित्वानं) always conquering (सदासह = सदासहम्) | Very old (वर्षिष्ट = वर्षिष्टम्) Siva (ऊः) protection (तयः) granting (भर) ||


� महाँ इन्द्रः परश् - च नु महित्वम् - अस्तु वज्रि - णे | द्यौर् - न प्रथ् - इना शवः ||


Great (महाँ) Indra is (इन्द्रः) with the exception of (परश् = परस्) Siva (च) therefore (नु) greatness (महित्वम्) let it be (अस्तु having thunderbolt (वज्रि) knowledge (णः = णे) | Heaven and earth (द्यावा = द्यौर्) same (न) celebrated (प्रथ्) Lord (इनः) corpse (शवः)


� Heaven and earth (द्यावा = द्यौर्) same (न)(द्यौर्-न) = द्यौर्न)


� therefore (नु) greatness (महित्वम्) let it be (अस्तु)(महित्वम्-अस्तु = महित्वमस्तु) having thunderbolt (वज्रि) knowledge (णः = णे)(वज्रि-णः = वज्रिणे)


� यु - क्ष्वा हि केशिना हरी वृषना कक्ष्य - प्रा | अथा न इन्द्र सोमपा गिर – अम् - उपश्रुतिं ||


Respect (यु) difficult to be approached (क्ष्वा = क्ष्वेड) as is well known (हि) having fine hair (केशिन् = केशिना) Hari (हरी) Siva (वृषणः = वृषणा) secret (कक्ष्य) matted locks (प्रा) Thereupon (अथा) same (न) Indra (इन्द्र) entitled to drink soma (सोमप = सोमपा) voice (गिर) to sound (अम्) report (उपश्रुतिं) trembling (चर)


� यस्य संस्थे न वृण् - वते - ते हरी स – मत् - सु श – त्र - वः | तस्मा इन्द्र - अय गायत ||


To be (यस्य) abiding (संस्थ = संस्थे) same (न) to give pleasure spoken (वृण्-वत = वृणवते) Hari (हरि = हरी) together with (स) possess supremacy (मत्) excellent (सु) (स-मत्-सु = समत्सु) destroyer (शः) protecting (त्र) auspiciousness (वः) | therefore (तस्मा) Indra good fortune (इन्द्र-अय = इन्द्राय) celebrate in a song (गै = गायत)


� Hari (हरि = हरी) driving on two sides (विपक्षस् = विपक्षसा) chariot (रथः = रथे)


� sharpens (शो) knowledge (णः=णा) (शो-णः = शोणा)


� देव - यन्तो यथा मतिम् - अच्छा विदत् - वसुं गिरः | मह - अमनूषत श्रुतम् || 


Deva (देव) Ruler (यन्तृ = यन्तो) properly (यथा) devotion (मतिम्) pure (अच्छा) Wise (विदत्) Vasu (वसुं) voice (गिरः) | Mighty  (मह) not human (अमनुष्य = अमननूषत) That which was heard by revelation (श्रुतम्) 


� Vasus are a class of gods (their number being usually eight; Indra, Agni and Vishnu are included)


� अग्निमीळे पुरोहितं यज्ञस्य देवमृत्विजम् |  Agni establish vital spirit (अग्नि-मि-इड्/इळा) entrusted (पुरोहितं) worship (यज्ञस्य) deva-touch- distinguish-honour (देव-मृद्-विज्-अम्)


� अग्निः पूर्व - इभः – र – ऋषि – भ – ईर् – ईड्य - ओ नूत – नै - रुत |  स देव - अन् एह वक्ष - ति ||


Agni (अग्निः) first (पूर्व) fearless power (इभः) conferring  (र) rishi (ऋषि)  delusion (भः) to go (ईर्) to be invoked! (ईड्य-ओ) praised (नुत) affirmation (नि) sounded (रुत) together (स) divine (देव)  to breathe (अन्) desirous (एह) strength for (वक्ष-ति)


� अग्निन्य, अग्निन्यक्त


� food (रयि)– voracious eating (अश्न) –possessed of- (वत्) nourishment  (पोष) – in exchange (मे)– reverence (व)


� Beautiful allied (यश-सं) heroic darkness (वीरवत्-तमम्) ||


� yagna poison noxious beings (यज्ञ-मः-ध्वरस्).


� on all sides (विश्वतस् = विश्वतः) surround heat bind (परिभू-र-सि)


� god (देवो) god to reach man (देव-ए-भिरु = देवेभिरा) resort to obtain (गम्-अत् = गमत्)


� together  (स) even divine Visnu (इद्-देव-एष = इद्देवेषु) resort to (गच्छति)


� burden death (भर-अन्त) way bind (एम-सि)


� pious (दाशुषे) thou Agni (त्वम्-अग्ने = त्वमग्ने) joyfully (भद्रं) do bind (करिष्य-सि)


� Old quite accordingly Truth Angiras (तवस्-इत्-तत्-सत्यम्-अङ्गिरः = तवेत्तत्सत्यमङिरः) 1.1.6


� Directing death journey bestowing knowledge (राज्-अन्तम्-अध्वन्-रा-णः =राजन्तमध्वराणां)


� Hiding/secret immortality in possession of (गोपः-अमृत-अस् = गोपामृतस्य)


� daily (दिवेदिवे) illuminator of gloom meditate (दोषावस्तर्-धिया = दोषावस्तर्धिया)


� स नः पित - इव सून – वे - अग्ने सूपायनो भव |  सच - स्वा नः स्वस्तये  ||


Similar (स) ganesha (नः) father like (पिता-इव) produced auspiciousness (सून-वः = सूनवे) Agni (, अग्नि) easily accessible (सूपायन = सूपायनो) Siva (भव) | worshipper (सच) soul (स्व) wealth (नः) fortune (स्वस्ति = स्वस्तये)


� वायवा या - हि दर्श – ते - मे सो - मा अरंकृताः | ते - षां पा - हि श्रुधी हव - अम् ||  


Sacred to Vayu (वायव = वायवा) meditation indeed (या-हि) see thou in exchange (दर्श-ते-मे) destroy fetters (सो-मा) prepare (अरंकृत) | thou emancipation (ते-षः = तेषां) protection surely (पा-हि) willing (श्रुधीयत् = श्रुधी) prayer fix yourself with (हवः-अम्).


� offspring (सुत = सुता)


� offspring indeed (सुत-अना = सुताना)


� pious man (प्रयत-भिरु = प्रयोभिरा)


� consciousness auspiciousness (चेतस्-थः)


� religious merit auspiciousness (तः-वः = तावा) aged bondage protection (यात-मुः-पः = यातमुप) oozes (द्रवत्) 1.2.5


� besides (आ) aged bondage protection (यात-मु-पा) expiation (निष्कृतम्)


� Mitra Varuna preferred friend preferred contact (मित्रा-वरुणा-वृत-वृध-वृत-स्पृशः = मित्रावरुणावृतावृधावृतस्पृशा)


� power (क्रतुं) great hope auspiciousness (बृंहन्त-आशा-थः = बृहन्तमाशाथे)


� Skilful (दक्षं) give thee (दध् = दधाते) diligence (अपसः = अपसम्)


� Omniscient (कवि = कवी) not (नो) Mitra-Varuna (मित्र-वरुण = मित्रावरुणा)


� of powerful nature (तुविजात = तुविजाता) occupying spacious dwellings (उरुक्षय = उरुक्षया)


� devour foes (रिशादस् = रिशादसम्)


� Prayer (धी = धियं) to shine religious merit increase (घृ-तः-ची) fulfillment height of (साध-अन्त = साधन्ता)


� sacred destroying (यज्वरी-रिष = यज्वरीरिषो)


� two lords of splendour (शुभस्पती)


� having swift hooves (द्रवत्-पाणि = द्रवत्पाणी)


� enjoying much (पुरुभुज् = पुरुभुजा) to eat (चनस्यति = चनस्यतम्)


� abounding in mighty deeds bestowing (पुरुंदस-सा)


� Granting missiles (द-अस्त्र = दस्त्रा)


� youthful sun auspiciousness (युवन्-कः-वः = युवाकवः) offspring  (सुत = सुता)


� helpful (नासत्य= नासत्या) loving to sacrifice (वृक्तबर्हिस् = वृक्तबर्हिषः)


� approach chase (शव्-ईरः = शवीरया) propitiate (धी = धिया)


� To be meditated upon (धिष्ण्य = धिष्ण्या) worshipped (वन्-तंस् = वनतं) praised (गिरा = गिरः)


� All pervading (विश्व = विश्वे) deity is! (देव-आस्-ओ = देवासो)


� not a woman virtuous (अस्त्री-धः = अस्त्रिध)


� producing knowledge (सुत-मा)


� quickly union (तूर्ण-यः)


� Sun (उस्रः = उस्रा) as it were (इव) one’s own home boundary (स्वसर-आणि = सवसराणि)


� marvellous power bring to an end (एहि-माया-सो) without son (अ-द्रुहः)


� Intellect (मेधा = मेधं)


� to go emancipation death (जु-ष-अन्त)


� Siva union (वह्नि-यः = वह्नयः)


� Protector (ओमः) cling to (सश्च्) means of moving (अर्षणी) borne (धृत) (ओमः-सश्च्-अर्षणी-धृत = ओमासश्चर्षणीधृतो) omnipresent/all pervading (विश्वे) deity seat (देव-आस = देवास) arrival (आगत)


� donating portion (दाश्वस्-अंसः = दाश्वांसो) worshipping emancipation (दाशु-षः) worshipper honour (सुत्-अम्)


� Purifying (पावक = पावका) prosperity (नः) Sarasvati (सरस्वती) power (वाजः) wealthy (इभ्य) bestowing (र) driving swift steeds (वाजिनीवत्) (वाजः-इभ्य-र-वाजिनीवत् = वाजेभिर्वाजिनीवती)


� Promoter (चोदयितृ = चोदयित्री) Goddess of true speech knowledge (सूनृता-ना) intellect in presence of (चेतस्-अन्ति = चेतन्ती)


� Light (मह = महो) stream (अर्णः)


� forth (प्र) reasonable (चेतयान=चेतयति) intellect (केतुना)


� Knowledge (धी = धियो) everywhere (विश्वा) ruling (विराजति)


� eager (वष्टि = वष्टु) rich in devotion (धियावसु)


� Shock (तुन्जः = तुञ्जे) thunderbolt (तुन्जः = तुञ्जे)(तुञ्जेतुञ्जे) fame (य) exceeding (उत्तर = उत्तरे) eulogy (स्तोमा) Indra is (इन्द्र-अस् = इन्द्रस्य) having the thunderbolt knowledge (वज्रि-णः) | Not (न) to honour a god (विध् = विन्धे) it is (अस्य) a beautiful hymn (सुष्टुति = सुष्टुतिम्)


� Join (युज् = युजं) thunder-cloud (वृत्र) one possessed of sap (इषः) (वृत्र-इषः = वृत्रेषु) thunderbolt (वज्रिन्) to attack (अम्) (वज्रिन्-अम् = वज्रिणम्)


� An excellent song (सूनृता) copious (विरप्श = विरप्शी) Gomati (गोमती) waters (मही)


� tribal (पक्कश = पक्का) branch (शाखा) not (न) pious (दाशुषे)


� Begotten offspring  (सुत-सुत = सुतेसुते) abandon residence (न्यस्-ओकस् = न्योकसे) fullgrown eldest (बृहत्-बृहत् = बृहदबृहत्) behold foe! (एद्-अरिः = एदरिः)


� Indra good fortune (इन्द्र-अय = इन्द्राय) Strength praising (शूषम्-अर्चत् = शूषमर्चति)


� Meditation (सम्) speech (गो) to revel in (मद्) Indra (इन्द्र)(गो-मद्-इन्द्र = गोमदिन्द्र) strength (वाजः) speak (वद्) us (अस्मे) (वाजः-वद्-अस्मे = वाजवदस्मे) copious (पृथु) flowing (श्रवः = श्रवो) clear (बृहत्)


� Rich lord (वसुर्-इन्द्र = वसोरिन्द्र) lord of wealth (वसुपतिं)


� अस् – ऋग् – रम् - इन्द्र ते गिरः प्रति त्व – अमुद - हासत | अजोषा वृषभं पतिम् || 


This (अस्) praise (ऋग्) to please (रम्) Indra (इन्द्र) your (ते) speech (गिरः) unfavourable (प्रति) you (त्व) not satisfied (अमुद) derisive laughter (हासः = हासत) | Insatiable (अजोष = अजोषा) bull (वृषभं) lord (पतिम्)





